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ABSTRACT 
 
 
 
This dissertation answers the question, “How did Jesus Christ ascertain what to 
say and do in his disciple making process?” The thesis is that Jesus Christ used the 
immediate life circumstances of his disciples to determine what he would say and/or do in 
the process of his disciple making. Jesus was remarkably effective in terms of quality and 
quantity leaving behind disciples who reflected his lifestyle and commitment to the 
mission of God and who powerfully reproduced themselves. The research supports the 
thesis as a partial answer and reveals three additional dimensions that significantly 
informed Jesus Christ’s disciple making approach. Section One describes the problem; the 
anemic state of disciple making in the North American Church. Section Two describes 
some common solutions church leaders use to improve their disciple making 
effectiveness. A brief historical review follows, tracing the development of disciple 
making. Section Three presents the thesis. Section Four describes the Artifact and 
specifies how it will be utilized, by whom, and potential future application. Section Five is 
a description of the artifact that accompanies this written statement. It is a tool using the 
Evernote application and it is designed to assist the disciple maker to determine next steps 
in similar fashion to the way Jesus Christ determined his next steps during his       
disciple-making ministry. Section Six is the Postscript relating to the process of this 
written statement and suggests additional related issues that are important to the    
disciple-making ministry. 
 
	  1	  
SECTION ONE: THE PROBLEM 
 
 
 
Introduction 
 
“Tonto 55, how do you read?”  
“55, loud and clear.”  
It has been a good flight, thinks the Instructor Pilot (IP) as the pilot in front 
smoothly and efficiently makes the transition to the Ground Controlled Approach (GCA) 
final. I enjoy being an instructor on days like this one.  
“Tonto 55, begin descent. Slightly above glide path, on course. Seven miles from 
touchdown.”  
He is really smooth on this GCA, thinks the IP—just a little trouble getting down 
to the glide slope.  
“Slightly above glide path, on course. Five miles from touchdown.”  
“Slightly above glide path, on course, wind 050, 10 knots. Cleared to land Runway 
05. Four miles from touchdown.”  
The IP thinks—This approach is not taking much thrust. Maybe they tuned up the 
engines last night.  
“On glide path, on course. Two miles from touchdown.” “Slightly below glide 
path. One mile from touchdown.” “Going well below glide path. Well below glide path.”  
Wow, thinks the IP, the bottom dropped out of this approach. Add power. “I’ve 
got it!” Light burners, light!  
“Tonto 55, too low for safe approach. Climb immediately! Contact departure.”  
The IP thinks again—Did we hit those lights?  
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“Uh, GCA, Tonto 55, on the go. Going to tower.”  
“What happened?” asks the pilot in training. Indeed, what did happen? How could 
two experienced pilots have let themselves get so far behind the aircraft that they crashed 
into the approach lights on a perfectly clear day?”1  
Since this was a simulation under controlled circumstances, it is possible to review 
the entire session and determine exactly what happened and fortunately, the pilots walked 
away unhurt and no passengers were harmed. There is another story that is not artificial or 
simulated. It is the story of the widespread failure of disciple making in the North 
American Church. 
Imagine a disciple doing assigned reading in the Bible and in other prescribed 
texts, filling in the discipleship manual’s blanks with all the right answers, going to church 
on Sundays, and functioning in ministry activities, but then unexpectedly and without 
warning, the disciple crashes. An employment conflict or loss occurs, or a marital 
breakdown, or yet another serious moral failure is uncovered, and the disciple stops 
following Christ or at least stops most or all spiritually formative behaviors. What about 
the disciple who has grown in terms of intellectual biblical knowledge and is an ardent 
church attender involved in ministry, but there is no distinguishable difference between 
this person’s lifestyle and his or her neighbor? In either case, spiritual transformation is 
lacking and no reproduction is taking place. 
 
 
 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
1 “Wind Shear,” Federal Aviation Association, April 1, 2008, accessed June 18, 2014, 
https://www.faasafety.gov/files/gslac/library/documents/2011/Aug/56407/FAA P-8740-40 WindShear[hi-
res] branded.pdf 
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The Problem 
 
   
 The opening story of the simulator crash leaves no broken dreams, lifeless bodies, 
or bodies to repair. Delta flight 191 was different. On August 2, 1985, DL 191, crashed on 
approach while piloted by an officer with over 29,000 hours of flight time. Total fatalities 
numbered 136–a catastrophic loss of life. In regard to failed discipleship,2 can adequate 
comparison be made? Is the loss nearly so catastrophic? Bill Hull is only one of many 
who think it is and believes the ramifications are grave. He states, 
the result is that the body of Christ pays a huge price–the high cost of                
non-discipleship…the cost of ignoring non-discipleship Christianity is staggering: 
We forfeit both a predominantly, vibrant church and the fulfillment of the Great 
Commission.3 
 
The consequence is felt locally and globally. Spiritually weak and spiritually 
impotent churches cannot multiply healthy churches or disciples. The global consequence 
is the lack of effective ministry to fulfill the Great Commission.  
The North American church is failing due to the lack of disciple making ministries 
to produce disciples who are being spiritually transformed and who go on to make more 
disciples. Most disciple making ministries are programmatic and systematized resulting in 
those ministries adjusted to the lowest common denominator. Event driven public 
gatherings are the primary venues for disciple making and churches are relying more upon 
staff to perform ministries due to the lack of strong disciples. More staff and more 
programs and more resources are not changing the discipleship landscape. 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
2 This paper uses this working definition for the word discipleship. Discipleship is an intentional 
and lifestyle relationship to advance the disciple’s relationship with God, to promote the disciple’s character 
development, and to encourage the disciple’s engagement in the mission of God. 
3 Bill Hull, The Complete Book of Discipleship (Colorado Springs: Navpress, 2006), Kindle loc., 
1917-1919, emphasis added. 
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Not many followers of Jesus are experiencing significant life change in their faith 
journey or in any other aspects of daily living in a way that genuinely reflects the 
incarnational lifestyle of the one whom they follow, Jesus Christ. The terminology ‘life 
change’ means that every aspect of one’s hour, day, and week is brought under the 
influence of Jesus Christ and reflects him at all times. Spiritual transformation is not 
measured by attendance or activity at church, though both take place; rather it is more an 
inward dynamic that cannot help but be noticed on the outside. 
To be transformed into his image is the ultimate goal. The Apostle Paul writes, 
“For those whom He foreknew, He also predestined to become conformed to the image of 
His Son.”4 Disciple making is an overarching ministry that facilitates this spiritual 
transformation process. Research that identifies certain attitudes and behaviors helps to 
measure whether the process of disciple making is going well or not. Though not a perfect 
way to measure Spiritual Transformation, it is an indicator. 
To illustrate the problem, imagine that John begins to follow Jesus Christ and he 
participates in all the church’s major services and activities. He is also meeting regularly 
with his friend, Frank, who is motivated to help new believers grow according to the 
discipleship resources he uses. Each week, they cover the material assigned and discuss 
the biblical information that undergirds each topic. One day, Frank’s wife asks him two 
questions, “Is your discipleship process really helping people to be like Jesus?” and, “How 
many of your disciples go on to disciple others?” 
Frank decided to do some specific follow-up concerning those to whom he had 
ministered over the years. He found that only a couple of his disciples had done even a 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
4 Rom. 8:23. 
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little personal discipleship with another person. He also determined that though his 
disciples had gained some theological knowledge, their lifestyles were not significantly 
distinguished from neighbors who were non-disciples. 
For example, his friend, John was active in the men’s ministry and choir at church, 
he even taught a six-week Bible study on the Old Testament prophets, but his attitude 
toward his work didn’t exhibit much grace and he spoke harshly about his co-workers. His 
ministry didn’t seem to reach beyond the church walls.  
Frank began to feel uncomfortable because upon closer look, he felt convicted 
about his own spiritual growth. Did he love without judgment? Did he.... Just the other 
day, he... Was he harboring frustration and even anger toward his disciples for not 
performing up to par? Had he forgotten whose disciples they were? He felt abandoned by 
his own lead mentor and the church for not delivering. Truth be told, his discipleship 
research, itself, may have been to appease his wife, rather than to search his heart before 
God.  
The illustration of Frank and John unfortunately represents a large segment of 
churches that depend on their systems and programs to successfully make disciples. 
Michael Wilkins offers applicable insight, “Sometimes our discipleship programs thwart 
true discipleship. What I mean by this is that we can become so involved with our 
programs that we isolate ourselves from real life. Jesus called his disciples to him so that 
he could teach them how to walk with him in the real world. That is true discipleship.”5 
Many churches conduct a robust number of ministries, not a few of those 
ministries focused upon some aspect of disciple making. The more common ministry 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
5 Michael J. Wilkins, Following the Master (Grand Rapids: Zondervan Publishing House, 1992), 
Kindle, 199. 
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genres are: preaching services, Sunday school classes, home groups, bible studies, and 
subject or gender specific groups. It is generally accepted that these activities are fully 
capable of producing mature disciples. They may provide venues for exhibiting outward 
change in controlled church environments but they do not necessarily result in a changed 
life in the everyday world. Dallas Willard claims that Christ’s plan for disciple making has 
been replaced: 
… in place of Christ’s plan, historical drift has substituted “Make converts (to a 
particular ‘faith and practice’) and baptize them into church membership.” ...We 
start by omitting the making of disciples and enrolling people as Christ’s students, 
when we should let all else wait for that. Then we also omit, of necessity, the step 
of taking our converts through training that will bring them ever-increasingly to do 
what Jesus directed.6 
 
One may take issue with Willard’s claim, but the failings of disciple making 
ministries in the local church have been recently documented by empirical research. The 
Barna Research Foundation has studied over 1000 churches and compiled a rather 
troubling picture of disciple making and spiritual maturity in the North American Church. 
The Barna Research Foundation reports,  
Our studies this year among pastors showed that almost nine out of ten senior 
pastors of Protestant churches asserted that spiritual immaturity is one of the most 
serious problems facing the Church. Yet relatively few of those pastors believe 
that such immaturity is reflected in their church. …the	  bottom	  line	  among	  both	  the	  clergy	  and	  laity	  was	  indifference	  toward	  their	  acknowledged	  lack	  of	  evaluation.	  That	  suggests	  there	  is	  not	  likely	  to	  be	  much	  change	  in	  this	  dimension	  in	  the	  immediate	  future.	  In	  other	  words,	  as	  we	  examine	  the	  discipleship	  landscape,	  what	  we	  see	  is	  what	  we	  get–and	  what	  we	  will	  keep	  getting	  for	  some	  time.7 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
6 Dallas Willard, The Great Omission: Reclaiming Jesus’ Essential Teachings on Discipleship 
(New York: HarperCollins Publishing, 2006), Kindle, 217. 
7 George Barna, “Barna Studies The Research, Offers a Year-in-Review Placement,” Barna Group, 
December 2009, accessed June 13, 2014, https://www.barna.org/barna-update/article/12-
faithspirituality/325-barna-studies-the-research-offers-a-year-in-review-perspective#.U6HH2xYbjfh. 
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Research of 1,103 churches by the Francis A. Schaeffer Institute of Church 
Leadership Development made several serious findings. In answer to questions regarding 
the subject of discipleship the following responses were given: 
Did the pastor(s) and leaders disciple, motivate, and develop the members for 
effective ministry? 144 churches reported did so effectively; 201 said occasionally, 
and the rest were varying degrees of ineffectiveness. 
Did the pastor(s) and leaders model spiritual maturity in their personal lives as 
well as publicly? 421 churches reported did so effectively, 518 said occasionally, 
and the rest were varying degrees of ineffectiveness.8 
Both the Barna and Schaeffer research is corroborated by yet more troubling 
research conducted by Lifeway. The book, Transformational Discipleship: How People 
Really Grow, uses Lifeway’s findings and makes this bold statement, “There is a 
discipleship deficiency in most churches resulting in a lack of transformation.”9 That 
declaration specifically speaks to the problem statement in this document. It addresses 
both issues in the problem statement, the lack of discipleship in the broader sense and the 
lack of spiritual transformation that leads to further disciple making. 
The above research focused on the American church, however, data from the 
Canadian church is not significantly different: 
Two-thirds (66 percent) of churchgoers surveyed agree with the statement, “I 
desire to please and honour Jesus in all I do.” However, when asked how often 
they read the Bible outside of church, a third (34 percent) say rarely or never. 
Only 11 percent read the Bible daily. Just over a quarter (27 percent) read it at 
least a few times a week or once a month. Only 3 percent say they do in-depth 
Bible study on a daily basis. More than half (53 percent) rarely or never study 
the Bible. Most didn’t seem to feel bad about skipping the Bible reading. 
Sixty-two percent disagree with the statement, “If I go several days without 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
8 Dr. Richard J. Krejcir, “Statistics on Why Churches Fail,” Francis A. Schaeffer Institute of 
Church Leadership Development, Revised 2007, accessed June 14, 2014, 
http://www.intothyword.org/apps/articles/default.asp?articleid=35969. 
9 Eric Geiger, Michael Kelley, and Philip Nation, Transformational Discipleship: How People 
Really Grow (Nashville: B&H Publishing Group, 2012), Kindle, 16. 
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reading the Bible, I find myself unfulfilled.” ... The state of discipleship 
among Canadian laypeople is challenging if 53 percent of their lay people 
rarely or never study the Bible. Keep in mind this is all churchgoers, not just 
evangelicals or self-identified	  ‘born	  again’ believers.10 
 
Is the above-cited research consistent with specific denominational findings in 
evangelicalism? Yes. The following statement by Charles T. Crabtree, former Assistant 
General Superintendent of the Assemblies of God, the largest North American Pentecostal 
denomination, clearly affirms the above findings in both the U.S. and Canada. He stated 
on August 15, 2006, “Statistics reveal a crisis in discipleship. In a general sense, 
discipleship in the Assemblies of God is ineffective. …we must have a deep concern 
about Pentecostal discipleship.”11  
The largest Protestant denomination, the Southern Baptist Convention, produced 
their annual profile report in 2012, which also reflects a decline in total people and 
baptisms. Increased baptisms are usually a strong indicator of healthy discipleship. 
However, in the 2012 report, SBC committee president, Frank Page, wrote, “When I first 
heard the report of our ACP, I said, ‘God forgive us and God help us.’ We are thankful for 
every person won to Christ and every person enrolled in Bible study and discipleship and 
involved in missions. We are thankful for the millions who are a part of worship in our 
Southern Baptist churches. However, my heart breaks when we realize the overall decline 
in our numbers.”12 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
10 Ed Stetzer, “New Research: Discipleship in Canada,” 2013, LifeWayResearch.com, November 
2013, accessed June 13, 2014, http://www.christianitytoday.com/edstetzer/2013/november/new-research-
state-of-discipleship-in-canada.html?paging=off. 
11 Charles T. Crabtree, “The Crisis of Discipleship,” 2012, johnkilough.com, January 2012, 
accessed February 23, 2015, http://johnkilough.com/2012/01/the-crisis-of-discipleship/, emphasis added. 
12 Marty King, “Churches increased in SBC in 2012; members, baptisms fell,” 2013, Baptist Press, 
June 5, 2013, accessed February 23, 2015, http://www.bpnews.net/40451. 
9 
 
Aubrey Malphurs affirms the sad state of discipleship with findings that include 
the major denominations. His remark is particularly telling, as he is a specialist in church 
planting and discipleship. He wrote, “The church’s loss of focus of its primary 
responsibility, and its shoddy attitude in raising true disciples has culminated in the loss of 
its vibrancy and relevance in the society. As a result, 80 to 85 per cent of the churches in 
America are in decline.”13 
The combined empirical research, the reports from major denominations, and 
statements by respected authors, paint a troubling picture about the state of disciple 
making. Thankfully, there is a resurgence of interest in this critically important topic. The 
particular aspect of the problem and focus here centers upon is how Jesus Christ 
determined what to say and/or do in his disciple-making ministry. His approach to disciple 
making included components used by the evangelical church today, but how he regularly 
proceeded, was perhaps radically different. First, alternate solutions to the problem and a 
brief history are presented.
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
13 Aubrey Malphurs, A New Kind of Church: Understanding Models of Ministry for the 21st 
Century (Grand Rapids: Baker Books, 2007), 75. 
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SECTION TWO: ALTERNATIVE SOLUTIONS AND BRIEF HISTORY 
 
 
Alternative Responses and Solutions 	  
 
Several responses abound as to the state of disciple making in the church. There 
are also a number of solutions. Responses generally fall into one of the following groups: 
denial, improving efficiency of discipleship programs in a corporate model, tweaking or 
adjusting the approach. Solutions include: the community or organic, academic, 
incarnational, missional, and the emerging. 
The first response of denial is not surprising given that many churches do not 
evaluate their programs. Barna sites one denier who responded this way to the research 
that presented a lackluster picture of discipleship: “I don’t know who you talked to, but I 
know those figures can’t be right. It’s certainly not an accurate description of the people 
in my church. I know my people. They think and act differently than that.”1 Such a 
response belies an idealistic if not fanciful perspective. A claim voiced in a Leadership 
Journal interview was that, “Most churches have too many programs that are never 
evaluated or dropped concerning whether or not they are making or growing disciples.”2 
The fact remains; few churches are able to stand up to scrutiny based on the actual 
standard set by Jesus Christ. Willard helps us to understand that standard in his 
assessment, “There is an obvious Great Disparity between, on the one hand, the hope for 
life expressed in Jesus—found real in the Bible and in many shining examples from 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
1 George Barna, Growing True Disciples: New Strategies for Producing Genuine Followers of 
Christ (Colorado Springs: Waterbrook Press, 2001), 85. 
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among his followers—and, on the other hand, the actual day-to-day behavior, inner life, 
and social presence of most of those who now profess adherence to him.”3 
A second more positive, albeit disappointing, response is to heighten efficiency of 
the existing disciple by improving corporate ministry/organizational programs via 
focusing on disseminating information and outward behavior. This includes more and 
better staff training and materials, and a higher level of communication pressing the issue 
of making disciples. Often, programs are added or at least adjusted. The approach is 
content driven; with processes dependent upon and tuned in to the material used, rather 
than to the individuals being taught. Books and kits that are designed to assist the church 
to improve their system are abundant. Geiger, et al. claim, “We have observed two 
common, yet flawed, views that unfortunately impact a church’s likelihood to make 
disciples that are transformed: equating information with discipleship and viewing 
discipleship merely as behavioral modification. Discipleship is much more than 
information and much deeper than behavioral modification.”4 Geiger’s claim reflects an 
organizational approach and mentality that stresses content distribution and outward 
conformance.  
Christian leaders, especially Christian educators and pastors who primarily take a 
corporate approach by relying upon information in mass to change lives, are failing to 
personalize their approach and leverage the individual’s existing circumstances for life 
transformation. Yet, church leaders invest more resources into the corporate process: 
materials, presentation venues, and additional training for presenters and teachers. This is 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
3 Willard, Great Omission, 86. 
4 Geiger, et al, Transformational Discipleship, 18. 
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not without value, but improving a deficient process does not produce desired results. 
McCallum and Lowery substantiate the perils of such corporate discipleship, “Our studies 
show that in church after church where the corporate vision for discipleship is advanced 
over against the idea individual discipleship, people are simply not being discipled.”5 
A third and more common response is to improve the efficiency of the existing 
process and add a disciple-making ministry with the needed approach adjustments. This 
would seem to be a viable and effective move. Though some good discipleship occurs, 
the problem with this response is that it leaves the ministry focused on discipleship as one 
of many alternative approaches and, therefore, never becomes the church’s cultural 
default discipleship model. To merely make adjustments to systems that are ineffective 
leaves the church failing at what is arguably the core purpose of the church—making 
disciples to fulfill the Great Commission. On this key issue McCallum and Lowery make 
a strong statement, “For a church to be deficient in discipleship is to be deficient in its 
fundamental reason for existence. If any organization is careless in its core reason for 
existence, it doesn’t matter if the organization excels at other things.”6 
Those who respond positively and acknowledge the problem of disciple making 
failure usually embrace one of the following solutions, or a hybrid of sorts. One common 
solution is the ‘community’ approach. This solution uses cells or small groups as a way 
of establishing relational ties among a group of people who meet often and regularly for 
personal interaction, study, and ministry activities. This solution is based on the premise 
that discipleship is relational and will take place more effectively in community. This 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
5 Dennis McCallum and Jessica Lowery, Organic Discipleship: Mentoring Others Into Spiritual 
Maturity and Leadership (Houston: New Paradigm Publishing, 2006), Kindle, 487. 
6 Ibid., 11. 
13 
	  
model is articulated by Robert Coleman’s classic book, The Master Plan of Evangelism. 
Para church organizations also use this solution, for example, Campus Crusade for Christ. 
Campus Crusade organizes groups of students at university campuses for discipleship. It 
is also referred to as the ‘organic’ approach. Dennis McCallum, from Xenos Church in 
Columbus, Ohio is a strong supporter of this approach. McCallum writes: 
An organic approach focuses less on positions in the church and more on 
relationships. Instead of seeing God moving out to people mainly through church 
programs, organic ministers envision God moving from person to person creating 
direct spiritual impact through relational love... Nothing is more organic than 
making disciples. Disciple making depends more on high quality relationships 
than any other ministry.7  
 
The community, or organic approach, is a good solution. It leverages the gifting 
of participants, promotes relational ties, provides a setting for study, and it promotes 
activities for learning experiences. 
A second solution is the ‘academic’ solution. This approach is very common 
among those churches and denominations that stress intellectual development. Romans 
12:1-2 is often cited as a foundational text for the academic approach to disciple making. 
One representative of this solution is the Reformed Church. It stresses biblical 
scholarship and both key founders, Luther and Calvin, were strong proponents of 
discipleship by studying the Bible. C. Jeffrey Robinson, Sr. writes, “The Reformers, 
particularly Luther and Calvin, developed a robust vision for Christian training in the 
household and called parents to disciple their children. The Puritans in England and 
America cultivated this Reformation vision and brought it to its fullest flower in the form 
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of consistent family worship and discipleship.”8 The Sunday school program is an 
example and it is still a significant discipleship engine used by Reformed churches as 
well as Baptist churches. 
Another solution is the ‘incarnational’ approach. Churches who adopt an 
incarnational solution reflect the lifestyle of Christ by humbly feeding the hungry and 
meeting the needs of the infirmed and poor. Samaritan’s purse is an example of the 
incarnational solution. Their mission statement is telling, “After describing how the 
Samaritan rescued a hurting man whom others had passed by, Jesus told His hearers, ‘Go 
and do likewise.’ For over 40 years, Samaritan’s Purse has done our utmost to follow 
Christ’s command by going to the aid of the world’s poor, sick, and suffering.”9  
Many mainstream churches use the incarnational approach. A good example of 
this is the United Methodist Church. They state, “One of the four areas of mission focus 
for the church is ministry with the poor. In the gospel of Matthew, Chapter 16, we hear 
the biblical mandate to care for those in need: ‘Truly, I say to you, as you did it to one of 
the least of these, you did it to me.’ United Methodists seek to improve the quality of life 
and opportunities for all God’s people.”10  
Yet another solution is the ‘missional’ approach. It is a strong movement in 
today’s discipleship landscape. It calls for aggressive engagement of society and uses 
social action as a way to show Christ to the culture and in doing so, the unbeliever is 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
8 C. Jeffrey Robinson, Sr., “The Home is An Earthly Kingdom: Family Discipleship Among 
Reformers and Puritans,” The Journal of Discipleship and Family Ministry 03 (2012): 1. 
9 Samaritan’s Purse, “About Us,” 2015, accessed February 23, 2015, samaritanspurse.org, 
http://www.samaritanspurse.org/our-ministry/about-us/ 
10 UMC.org, “Four Areas of Focus: Ministering with The Poor,” 2015, accessed February 23, 
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presented the gospel and the believing worker becomes a stronger disciple. They focus 
outwardly and are diligent to mobilize their resources, including people, and in the 
process of engaging others, discipleship, including evangelism, occurs. Being missional, 
however, is more than ‘outreach’ ministry. Reggie McNeal writes, “The rise of the 
missional church is the single biggest development in Christianity since the Reformation. 
…To think and to live missionally means seeing all life as a way to be engaged with the 
mission of God in the world.”11 To be missional means being a Kingdom person and 
joining God who is on mission and who is extending his Kingdom. 
Another solution is the contemporary movement known as the ‘emerging church’. 
It is related to the missional movement, has characteristics of the incarnational solution, 
and determines to understand the immediate and dynamic aspects of culture in order to 
find new ways to connect with and relate to that culture for the cause of the gospel. D.A. 
Carson describes the emerging church this way: 
At the heart of the “movement”—or as some of its leaders prefer to call it, the 
“conversation”—lies the conviction that changes in the culture signal that a new 
church is “emerging.” Christian leaders must therefore adapt to this emerging 
church. Those who fail to do so are blind to the cultural accretions that hide the 
gospel behind forms of thought and modes of expression that no longer 
communicate with the new generation, the emerging generation.12 
 
The emerging solution is difficult to define. It is dynamic and not yet birthed 
fully. It is the future church and still in the birthing process. Phyllis Tickle writes: 
We are in a time of transition, and that transition is not a casual or passing one. 
Rather, it is yet another of the semi-millennial upheavals that have shaped 
latinized culture and latinized religion from their inception. We are citizens living 	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Jossey-Bass, 2009), xiii-xiv. 
12 D. A. Carson, Becoming Conversant with The Emerging Church: Understanding a Movement 
and Its Implications (Grand Rapids: Zondervan, 2009), Kindle, 93-96. 
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within the Great Emergence, and as Christians of whatever stripe, we are 
watching the formation of a new presentation of the faith. We are attending upon 
the birth and early growth of Emergence Christianity.13 
 
Arguably, all the mentioned solutions are attempts to fulfill the disciple making 
purpose of the church. Each one has merits and given robust leadership, each one can be 
successful. If the problem is structural, then any one of these solutions can be productive 
in some context. However, something is still missing. The problem is not being overcome 
in any extraordinary way by any of the solutions. After presenting a brief history of 
disciple making, this paper’s thesis will be presented. The brief history is needed to 
establish a mindset of disciple making that is unique to Jesus Christ and one that is not 
imitated through structure or methodology. 
 
 
Old Testament Expressions of Discipleship 
 
 
The prototype disciple making relationship is God calling out to His people, 
Israel, both individually and collectively. Martin H. Franzmann notes, “Calling is really a 
divine act. God called Abraham; He called Israel—‘Out of Egypt I called my son’ (Hos. 
11:1); God called Moses; God called the prophets.”14 This is the picture of leadership 
building relationship for the purpose of promoting intimacy with God. Wilkins writes, 
“The roots of biblical discipleship go deep into the fertile soil of God’s calling. That 
calling is expressed in the pattern of divine initiative and human response that constitutes 
the heart of the biblical concept of covenant, and is manifested in the recurrent promise, 	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(Grand Rapids: Baker Books, 2012), Kindle, 311-314. 
14 Martin H. Franzmann, “Studies in Discipleship,” Concordia Theological Monthly 31, no. 10 
(October 1960): 609. 
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‘I will be your God, and you shall be my people’ (e.g., Ex 6:7).”15 God called people into 
a relationship with himself, and that relationship is foundational to spiritual formation, or 
‘discipleship’.   
The calling of a disciple is the first of three key components of a discipleship 
relationship. The second is the personal component and the third is reproduction. A 
strong example of personal relationship in Old Testament discipleship is that of God and 
Moses. In Exodus 3 God appeared to Moses in the burning bush and called out to Moses 
so as to identify Himself, then God provided direction and authority, and solidified His 
commitment to the relationship by promising to be with Moses. From the life of a 
sheepherder to the leader of the Exodus of the Israelites out of Egypt, Moses’ journey 
took place in the context of a discipleship relationship with God. Subsequent Old 
Testament leaders and their protégés repeated this discipleship relationship.  
Further examples of Old Testament discipleship can be found in the stories 
Joshua, Elijah and Elisha, and Baruch and Jeremiah. Moses invested himself into Joshua, 
preparing him for future leadership. At the command of the Lord, Elijah found Elisha and 
called him to follow. From that day, Elisha traveled with Elijah and sat under his tutelage 
in the context of a close relationship. When the Lord took Elijah, Elisha received the 
spirit of Elijah and succeeded Elijah as preeminent prophet.16 God’s relationship to Moses 
was reproduced in his relationship with Joshua. The same took place with Elijah and 
Elisha and with Baruch and Jeremiah. The disciple was to carry on the ministry of the 
teacher. 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
15 Wilkins, Following the Master, 804-7. 
16 1 Kings 19: 16-19; 2 Kings 2:1-15. 
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During the course of these relationships, there were periods of peace and crisis, 
both providing and facilitating diverse and fertile discipleship opportunities for 
instruction, imitation, and evaluation. Josephus wrote about the above people while using 
the common New Testament word µαθητής (mathetes) to describe them.17 The above 
examples of Old Testament discipleship consisted of a personal calling with regular 
personal interaction. Such discipleship did not rely on workbooks or programs. It was not 
sporadic nor happenstance. It consisted of a personal relationship where the goal of the 
teacher was to reproduce himself for his position and/or leadership, and the goal of the 
disciple was to form a mindset and purpose of life that closely reflected that of the 
teacher. The use of the word by Josephus and the concept at work in many Old 
Testament teacher/student relationships portrays the continued evolution of discipleship 
in Jewish life and serves as a foundation for the style of discipleship expressed by Jesus 
Christ in His earthly ministry. 
The idea of discipleship had application apart from spiritual formation. 
Similarities exist between discipleship and apprenticeship. In the context of a culture 
where the trades played a strong role, apprenticeship was common. Assisting someone to 
acquire knowledge, to broaden their understanding, and to sharpen skills in the context of 
a personal relationship was common.  
 
 
Greco-Roman Expressions of Discipleship 
 
 
During the Greco-Roman period, the popular Greek language gave birth to the 
word µαθητής (mathetes) translated by the word ‘disciple’. The concept of discipleship is 	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found outside of the Old Testament in early Greek literature. The Greek historian 
Herodotus tells the story of a Scythian who hated the Greeks. Anacharsis, who was half 
Greek, was a Scythian chief who went to Athens in pursuit of knowledge. He stayed at 
the home of Solon and was taught by him. Anacharsis grew in knowledge and philosophy 
and became well known and liked by the Athenians. He was even awarded Athenian 
citizenship. Upon returning to the Scythians, Anacharsis was killed by his brother 
because he had adopted so much of the Greek culture.”18 Herodotus uses the Greek word 
mathetes in reference to Anacharsis as a student, or disciple, of Solon.  
As a result of the academic and philosophical influence of the Greek culture, the 
phenomena of master teachers leading cohorts of student learners became common. The 
Greek word mathetes was regularly used to refer to a student learner who sat at the feet of 
a master teacher. Some extra-Biblical examples of a mathetes making life commitments 
to master teachers are: Euripedes, the disciple of Anaxagoras, Zaleucus the disciple of 
Pythagoras, and Hesiod the disciple of Muses.19 Not only was there significant 
development of disciple making in the Greco-Roman world, there was a significant shift 
to an emphasis on behavior and conduct, not just information. In both the secular and 
religious arenas, the idea of conduct imitation became prevalent. Wilkins writes, “On the 
secular side, Linus, admired for his skill in poetry and singing, had several disciples who 
were always characterized by the traits of their master . . . . On the religious side, a long 
history of “imitation” came to be associated with religious disciples. Plato had advocated 	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imitation of God in a philosophical sense, . . ..”20 This is a key shift and may well have 
contributed to the emphasis on obedience in the great commission statement in Matthew 
28:19-20. 
The concept and vocabulary of discipleship had origins in God’s relationship with 
key people and His nation. Old Testament leaders engaged in leader/disciple relationships 
and during the Greco-Roman world the practice of master teachers leading disciple-like 
followers became commonplace. This is the foundation for the further development that 
took place during the Palestinian Judaism period; the cultural context for Jesus’ 
discipleship ministry.  
 
 
Palestinian Judaism Expressions of Discipleship 
 
 
Some of the key issues during the Palestinian era can be found in the following 
questions: How did the practice of discipleship take place during this era? Did it change 
from earlier Old Testament examples and if so, how did it change? What were the 
hallmarks of discipleship at this time? Was the master teacher and student learner 
relationship commonplace? Did the rabbi learner-type relationship influence Jesus’ 
approach to making disciples? 
Significant national and religious events and cultural changes impacted the Jewish 
faith from the early Old Testament period, through the Greco-Roman period, and into the 
Palestinian or early rabbinic era. As disciple making continued and evolved during the 
Greco-Roman era, so did certain key characteristics of Judaism. Martin Hengel, a 
respected Biblical scholar writes, “It is not possible to say that Judaism maintained a 	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straight course through the Hellenistic period . . . . Still less can it be claimed that it was 
completely permeated by the Hellenistic spirit.”21   
Perhaps one of the most important characteristics that survived Greco-Roman 
influence was that of teaching of Scripture and the literature of Judaism. Even in early 
childhood, young boys began their study of the Torah that proved foundational for 
subsequent discipleship in a rabbi/student context. George Robinson makes this 
observation, “The Mishnah says that boys are to begin the study of Torah at age five, 
Mishnah at age ten, and Talmud at fifteen. . .for many of these young men the sole 
subject of their education was the sacred texts of Judaism.”22 
One way Greek philosophy may have influenced instruction in Judaism is the 
master/teacher approach. As noted earlier, God’s calling initiated a relationship with key 
people with whom He instructed for His purposes. Some leaders developed a ‘disciple 
like’ relationship as was noted, but there were few instances where a leader or teacher 
took another under his wing for discipleship. Though there are some terms used in the 
Old Testament that are translated as student or learner, it is not until the Greco-Roman 
period that the Greek word mathetes found popular usage. Robert G. Hoerder sheds light 
on this issue, “This dearth of vocabulary for a learner in a teacher-pupil relationship 
stems from Israel’s consciousness of being an elect people. The individual Israelite 
always remains a part of the whole chosen race. This concept excludes any possibility of 
a disciple-master relationship between men, in which the priest and prophet teach on their 
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own authority.”23 Whether this is significantly the case or not, the rabbi-pupil relationship 
certainly became popular in the rabbinic years just prior to the time of Christ. Hoerder 
notes that it became “an important institution for the study of Torah, in contrast to the 
previous practice as indicated in the Old Testament. Some scholars see the origin of the 
Rabbinic innovation through Judaism’s contact with Greek philosophy.”24 
Young men were schooled in the home by parents in the sacred documents of 
Judaism. This laid the foundation for those who became pupils of a rabbi. A rabbi is a 
master teacher who has studied and memorized the Torah and has demonstrated prolific 
ability to teach the Torah, discuss it, and direct pupils to study it. The rise of such master 
teachers is largely due to two institutions that spread throughout Jewish society. Brad 
Young writes, “In the countryside, away from the activities of the Temple in Jerusalem, 
the synagogue and bet midrash (“house of study”) emerged to play lead roles in the 
religious lives of the people. In the synagogue Torah was read and expounded, and in the 
bet Midrash it was memorized and studied. These two institutions helped spawn a Torah-
centric culture in the first century Israel.”25 This serves as the cultural foundation for the 
discipleship ministry of Jesus Christ. 
As noted earlier, the purpose of this section is to identify pre-Christ examples of 
discipleship that may have contributed to the discipleship approach of Jesus Christ. 
Examples have been cited from the Old Testament era and from the Greco-Roman era. 
Such examples became more numerous in Palestinian Judaism in the era leading up to the 	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life of Jesus Christ. Later in this work, some of the more key characteristics of rabbinic 
discipleship will be identified for the purpose of building a cultural foundation for the 
discipleship approach of Jesus Christ. In the coming pages, the characteristics will be 
examined more carefully and then compared and contrasted with the approach of Jesus 
Christ to identify similarities and differences. 
 
 
Initiating The Rabbi-Pupil Relationship 
 
 
The rabbi did not call a prospective follower into his circle. Instead, a prospective 
pupil would seek out a rabbi that reflected desired interests and the pupil would ask if the 
rabbi would accept him as a pupil. John Riches writes, “Rabbinic disciples were not so 
much called, they rather sought out the rabbis, and what they sought specifically was to 
learn more about the values that lay at the heart of their own community.”26 Franzmann 
makes an even more powerful statement about how the relationship was initiated, “In 
rabbinical circles the initiative in discipleship lay with the disciple. “Take to yourself a 
teacher” is the advice given to the aspiring disciple by a Jewish teacher of pre-Christian 
times. We have no record of a call issued by a Jewish rabbi to a disciple in all rabbinic 
literature, a literature which otherwise offers many instructive parallels to the association 
between Jesus and the men who followed Him.”27 Finding and initiating the relationship 
gave the disciple, not the rabbi, leverage as to the future path of the student. Greg Ogden 
writes, “The standard practice was that disciples investigated various rabbis and decided 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
26 John Riches, The World of Jesus: First-Century Judaism in Crisis: Understanding Jesus Today 
(New York: Cambridge University Press, 1990), 123. 
27 Franzmann, Studies in Discipleship, 607-625. 
24 
	  
to whom they wanted to attach themselves. In other words, the disciples controlled their 
destinies.”28 This is an important aspect of early discipleship that would change with the 
approach of Jesus Christ. This will be examined in the following pages. 
 
 
The Nature of The Rabbi-Pupil Relationship 
 
 
The rabbi-pupil relationship usually lasted over a long period of time and was 
very intense. McCallum and Lowery make a powerful statement in this regard:  
Ancient rabbis spent years with their disciples, teaching their way of life, their 
understanding of scripture, and how to teach it to others. Like Jesus, they often 
lived with their disciples for extended periods. The process of discipleship was a 
complete shaping of a new rabbi—a passing on of everything the rabbi had; his 
character, his knowledge, his values, and his wisdom. Ancient Jewish discipleship 
was an educational process, but it contained much more than our modern concept 
of education. Rabbis transmitted biblical knowledge, but the close association in 
daily life also transmitted elements not found in books. The rabbi sought to 
transmit his outlook, wisdom, and character. This was personalized education 
where two men formed a close, trusting relationship. Within that relationship, the 
rabbi could sense inner spiritual needs in his disciple and minister to those.29  
 
It is at once obvious that this approach was relationally intensive and “dictated 
that a rabbi focus on only a few disciples at a time.”30 
It is not an overstatement that pupils made a life changing decision when 
committing to follow a master teacher. Their lives would change in almost every way; 
their day-to-day schedule would now be in the hands of their master. Where they would 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
28 Greg Ogden, Transforming Discipleship (Downers Grove: InterVarsity Press, 2003), Kindle 
loc., 804-5. 
29 McCallum and Lowery, Organic Discipleship, 433-440. 
30 Ibid., 441-2. 
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travel, what discussions they would have, with whom they would meet, and the makeup 
of their cohort, would all be decided more by their master teacher.  
During this period, a further shift took place that began in Hellenistic period 
discipleship that emphasized conduct more than content. “Imitation of the conduct of a 
human master became a significant feature of a disciple of a great master, either secular 
and religious, during the Hellenistic period . ... Therefore, the master-disciple relationship 
moved away from ‘learning’ to be characterized more readily by imitation of conduct.”31 
The pupils would literally ‘tag along’ with their rabbi during the course of everyday 
living to imitate the way he engaged life. 
Wilkins explains why the relationship called for serious commitment, “The type 
of relationship is not to be found within the inherent meaning of the term mathetes but 
within the dynamic created by the master and the kind of commitment to him. This is one 
of the most important developments in the history of the term, a development important 
to keep in mind when we get to the New Testament environment.”32 
 
 
Discussion Content 
 
 
The centrality of the Torah in rabbinic teaching laid the foundation for the 
primary place of Scripture in Jesus’ disciple making process. Oral communication was 
key. He was thoroughly familiar with the Torah and could recite much of it from 
memory. The rabbi was recognized as one who had teaching ability and could lead a 
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stimulating discussion; his teaching style was personal and verbal. In the book, Meet The 
Rabbis, Young clearly presents this style of Rabbinic teaching: 
Rabbinic literature records that rabbis taught while seated, and their classrooms 
often were an orchard, vineyard, or portico of the temple. These open-air 
classrooms provided subject material and excellent illustrations for the lessons.  . . 
The process of asking and answering questions represents a basic way of learning 
in ancient Judaism. A teaching session was not so tightly planned as a modern 
university lecture. Instead, the master skillfully guided the direction of the 
teaching by asking and answering questions.33  
 
During the course of relating to a rabbi, discussions and questions would be 
engaged that would literally run the gamut of everyday life issues. These teaching 
characteristics provided a cultural basis for the discipleship style of Jesus Christ. Bill Hull 
identifies the main discipleship characteristics of first century discipleship: “Deciding to 
follow a teacher, Memorizing the teacher’s words, Learning the teacher’s way of 
ministry, Imitating the teacher’s life and character, Raising up their own disciples.”34 The 
last characteristic (raising up their own disciples) is important to understand the 
reproductive implications of Jesus Christ’s command to make disciples. 
 
 
Disciple Reproduction 
 
 
The phenomena of rabbi-pupil relationships and teaching grew significantly from 
the Hellenistic period to the rabbinic period. It will be demonstrated later that one of the 
key changes instituted by Jesus Christ in His discipleship approach was that He initiated 
the relationship, not His followers. This has profound influence concerning the issue of 
reproducing more disciples. During the “pre-Christ” period in Judaism, the disciple, as 	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opposed to the rabbi, initiated the relationship and the emphasis of conduct over content 
laid the foundation for disciple reproduction. The historian, John Riches, writes, “For 
disciples to be made, there is first a need for master teachers. Hillel (flourished from 20 
B.C.E. to 10 C.E.) is said to have had seventy disciples. The least of them was Yochanan 
ben Zakhai (flourished from 50-80 C.E.), who raised up five main disciples. Rabbi Akiva 
(flourished from 100-130 C.E.) also raised up five disciples, but is described as having 
thousands who followed him to learn Torah.”35 It was, no doubt, an issue of responsibility 
and accountability that the pupils would act in such a way that would capture the interest 
of others who would some day call the pupil their rabbi. Bill Hull remarks about this 
common occurrence. “When a disciple finished his training, he was expected to 
reproduce what he’d learned by finding and training his own apprentices. He would start 
his own school and call it after his name, such as the House of Hillel.”36 
The purpose of this section is to identify ‘pre-Christ’ examples of discipleship in 
order to establish the cultural background for His disciple-making ministry. The data 
substantiates that discipleship as exercised by Jesus Christ was not a new ministry 
approach for developing followers. He made changes to the culturally known model of 
rabbi and pupil but the basic concept of a teacher/student or leader/follower relationship 
was known in Old Testament literature and ancient extra-biblical literature and it was 
well entrenched in the culture of the day. The changes that Jesus Christ made to the 
disciple making process are now presented. 
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By the time Jesus of Nazareth said the following words, “Follow Me, and I will 
make you fishers of men”37 a rich history of ‘discipleship-like’ activity was already in 
place. God’s words to Abraham are precursory to the Great Commission, “The Lord said, 
‘Shall I hide from Abraham what I am about to do, since Abraham will surely become a 
great and mighty nation, and in him all the nations of the earth will be blessed?’  For I 
have chosen him, so that he may command his children and his household after him to 
keep the way of the Lord by doing righteousness and justice, so that the Lord may bring 
upon Abraham what he has spoken about him.”38  
The words of Jesus Christ in the Great Commission echo the sentiment of God’s 
words to Abraham particularly with respect to the importance of doing what is right. 
Abraham was told to command his children to keep the way of the Lord, or to put it in the 
vernacular of Jesus Christ, Abraham was told to command his children to observe all that 
God commands. This is perhaps the seminal word of God concerning discipleship in the 
Scriptures. 
Other Old Testament examples of ‘discipleship-like’ relationships include: 
• Jethro and Moses: Exodus 18 
• Moses and Joshua: Exodus 17:8-16; 24:12-18; 32:15-18; 33:7-11; 
Numbers 11:26-30; Numbers 13:1-8, 16; Numbers 14:36-38; Numbers 
27:15-23 
• Naomi and Ruth: The Book of Ruth 
• Eli and Samuel: 1 Samuel 2:12-3:21 
• Samuel and His Sons: 1 Samuel 8: 1-5 
• Samuel and Saul: 1 Samuel chapters. 8-13; chapter 15 
• Samuel and David: 1 Samuel 16:1-13, 19:18-24 	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• Nathan and David: 2 Samuel 12  
• David and Solomon: 1 Kings 2:1-9 
• Elijah and Elisha: 1 Kings 19:15-21; 2 Kings 2, 3, 4, 6 
• Jezebel and Ahab: 1 Kings 16:29-33; 19:1-3; 21:1-25 (especially 25) 
• David and Jehoshaphat: 2 Chronicles 17: 1-6 
 
Though the word ‘discipleship’ is not used in the Old Testament, the concept of investing 
in another for the purpose of spiritual formation is certainly demonstrated. One key 
passage in Deuteronomy undergirds the life on life formation process set forth in the Old 
Testament and is known as the Shema: 
Hear, O Israel! The Lord is our God, the Lord is one! You shall love the 
Lord your God with all your heart and with all your soul and with all your 
might. These words, which I am commanding you today, shall be on your 
heart. You shall teach them diligently to your sons and shall talk of them 
when you sit in your house and when you walk by the way and when you 
lie down and when you rise up. You shall bind them as a sign on your 
hand and they shall be as frontals on your forehead. You shall write them 
on the doorposts of your house and on your gates.39 
 
Moses reflected the spirit of the Shema by sharing his faith with Jethro and 
explaining all that God had done in his life. Jethro, in turn, spoke into Moses’ life 
concerning the delegation of responsibilities.40 This relationship reflects the ‘disciple-
like’ quality of facilitating the growth of another person. According to the Shema, it 
should take place in the family and then extend to the marketplace as one walks along the 
way with others. 
Many in the above list of examples and particularly the example of Abraham 
reflect a familial quality, a quality that carries into the early Church and the New 
Testament epistles. John, Peter, and Paul all use family terms to describe the relationship 	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between God and His children and between the children of God. This establishes the 
priority of the family in all discipleship relationships, in both the family of God (Church) 
and within the local family unit.  
Before and during the earthly ministry of Jesus Christ, traditional rabbinic 
teachers were living out the ministry of discipleship. As was discussed earlier, there was 
diversity and change over time in their style of doing discipleship, especially into the 
Hellenistic period. Some discipleship was more academic and some was more practical. 
Some was more personal and some less personal.  
 
 
Changes to Disciple Making by Jesus Christ 
 
 
By the time of Jesus Christ, the idea of discipleship was historically, scripturally, 
and culturally established. Jesus did not begin discipleship as a new ministry; much of 
how he conducted His discipleship ministry was already known and accepted. Jesus 
Christ made some marked changes for his way of discipleship and in particular he made 
changes to the way he initiated his discipleship relationships. It is the claim of this writer 
that the changes Jesus made significantly contributed to his effectiveness in making 
disciples, in terms of quality reproduction. 
Jesus made changes to how he initiated the discipleship relationship, to the 
emphasis, to the process of discipleship, and to the duration of a discipleship relationship. 
It is the first aspect that is the focus of this section. Jesus Christ made significant changes 
to initiating a disciple making relationship that significantly impacted his effectiveness in 
terms of quality and quantity, or reproduction.  
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A prospective pupil initiated a teacher/pupil relationship by first approaching a 
rabbi. As was most likely the case with Jesus, parents were the first teachers and spiritual 
education in a Jewish home began early. Parents taught their children to pray, memorize 
Scripture (especially the Shema), observe the Sabbath, engage synagogue life, and 
participate in the yearly festivals. Krallmann points out that if a young man showed 
promise, he would be introduced to further and more formal learning opportunities with 
rabbinic tutors.41 A prospective student (disciple) would then approach a rabbi, based on 
interest and/or reputation, and ask to be his student. Jesus radically changed that 
procedure. 
The followers of Jesus did not first talk with Jesus about being his disciple and 
neither did Jesus first talk with a follower about being his disciple, Jesus first talked with 
his Father. The life of Christ cannot be separated from the Father and it is in the 
relationship of the Son with the Father through prayer that we see the first difference in 
Jesus’ discipleship process. The Scriptures do not state that he specifically prayed for his 
discipleship ministry but it is not difficult to make that argument. He paid special 
attention to his interaction with his Father so as to do only what his Father wanted him to 
do. Concerning the selection of his disciples, Jesus prayed for his Father’s guidance as to 
the selection of the twelve from a larger group of disciples.42 It cannot be argued that 
others who did discipleship did not pray about their work, but it is clear that Jesus relied 
heavily upon his communication with his Father about everything including his ministry 
of disciple making. 
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Whereas rabbinic discipleship was primarily concerned with the study and 
obedience to the Scriptures, Jesus’ discipleship was more concerned with demonstrating 
and communicating his relationship with his Father. Young writes, “The rabbis debated 
the question of whether study should take precedence over learning or whether action 
really should be considered of higher value than education.”43 While both the common 
rabbis and Jesus agreed that belief and action (obedience) were important, Jesus 
communicated and modeled his relationship with the Father, primarily through prayer; a 
relationship that gave Jesus the resolute confidence that everything he did and said was 
exactly according to the will and desire of his Father.  
This closeness to the Father through prayer was a powerful element of Jesus’ 
discipleship ministry and it contributed significantly to his effectiveness. Jesus’ disciples 
were directed to pray to the Father concerning the kingdom. This is nowhere better 
highlighted than in the Lord’s Prayer.44 Since Jesus is inviting people to enter the 
kingdom, it is critical that he teach the disciples to pray about kingdom life. Interestingly, 
key redemptive aspects are mentioned in the Lord’s Prayer: holiness of God, man’s sin, 
and deliverance from evil. These are aspects of classical discipleship that begins with 
redemption. 
Jesus’ constant connection and reliance upon his Father, most often conducted 
through prayer, linked the disciples, through Jesus, to the Father. The linkage between 
Jesus and the Father was then networked to the disciples to encourage them that they 
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would not be abandoned45 and to give them authority46 to make disciples. David Watson 
supports that the relationship of Jesus Christ to his Father, buttressed through prayer, 
facilitated spiritual transformation in his disciples and provided the authority and power 
to reproduce his ministry of disciple making.47 Personal relationship to the Divine 
through the Son, continuously linked by 24/7 prayer availability, provided a foundation 
that transformed the disciples; it transformed their attitudes, beliefs, values, their hope, 
and their resolve. The venue of personal relationship through prayer is an essential 
quality of discipleship that Jesus brought to his method of discipleship and passed on to 
his disciples; it is a key to the dynamic of reproduction and multiplication. 
Another significant difference in Jesus’ discipleship teaching in contrast to his 
contemporary rabbis, was the authoritative nature of his teaching that drew the notice and 
interest of people. Jesus taught with authority and it was clearly identified by those 
listening, “When Jesus had finished these words, the crowds were amazed at His 
teaching; for He was teaching them as one having authority, and not as their scribes.”48 
The authority of the Jewish rabbi was centered in the Scriptures. To the extent that he 
was able to communicate accurately the text of the Scriptures (written Torah) and the oral 
traditions of the Fathers (oral Torah) and provide consistent narrative regarding that 
material, his authority was intact. Jesus added a twist. His authority was embedded in 
himself. There are over a dozen clear examples where he places himself in authority even 
in the face of the Old Testament. For example, in Matt. 5:21ff. Jesus quotes the Old 	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Testament regarding the sin of murder and then adds, “But I say to you….” The 
adversative conjunction ‘de’ is not as strong as ‘alla,’ yet it is adversative and clearly puts 
Jesus’ following statement on par with the authority of the Scripture cited. Jesus claimed 
to have the authority to forgive sins, “But so that you may know that the Son of Man has 
authority on earth to forgive sins.”49 This is a powerful testimony to his power since only 
divine authority can forgive sins. Jesus demonstrated authority over unclean spirits.50 
Jesus states that He has the right to exercise authority as a result of having been 
commanded to act by the Father.51 Gerd Theissen and Annette Merz undergird this idea 
when answering the question, “In what did Jesus differ from most other scribes? They 
write, “All in all it is a charismatic teaching which establishes itself independently of 
existing authorities: where it refers to scripture it does so very freely.”52 
In rabbinical Judaism, authority came from ordination. Holland makes this 
observation: 
a clear distinction that lay between the scribe who was a teacher of the law, but 
could teach only what was handed down to him by an ordained rabbi, and the 
elder, or rabbi, who was ordained and, therefore, had the authority to make 
interpretation. This distinction makes clear the significance of the people’s 
reaction to Jesus, ‘He was teaching them as one having authority and not as the 
scribes’ They meant by this he was teaching them with the kind of authority they 
had seen exhibited only by the authorized, ordained rabbi.”53  
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The ordained rabbi had authority only so far as the organizational structures 
provided. As long as the rabbi met their standards, complied with their policies and 
political culture, and accurately interpreted the Scriptures, his authority was intact. Jesus 
was clearly not amenable to the religious structures of his day.  
In strong distinction to the rabbis of his day, Jesus derived his authority not from 
the institution and rabbinic peers, but directly from his prophetic purpose to usher in the 
kingdom. When understood in light of his prophetic claim, his authority was embedded in 
his purpose. Wilkins writes about, “the great authority with which Jesus calls persons to 
become his disciples and the absolute obedience and commitment with which those 
summoned answer his call. In elucidating how one becomes a disciple, this pattern shows 
that the initiative lies exclusively with Jesus. It is by virtue of his authority alone that one 
can embark upon the life of discipleship and sustain it.”54 Jesus’ authority, therefore, is 
not temporal and it impacts obedient followers by giving them the confidence of his 
authority and presence.55 Morgan and Peterson write about the enduring authority of 
Jesus and how that in the Great Commission, he passes his authority to obedient disciple 
makers of all ages embracing the ministries that build up the church.56 Therefore, the 
same basis of authority that Jesus enjoyed is given to those who proclaim the kingdom 
and who continue the ministry of disciple making. 
One of the most profound distinctions of Jesus’ discipleship from those of the 
rabbinic tradition is found in his calling. Watson states succinctly, “Different to rabbinic 	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practice, Jesus took the initiative in calling his disciples.”57 This was divine initiative. It 
was strategic. It demonstrated leadership of the highest sort, and it was extended without 
malice or manipulation. It was an act of grace. Franzmann states it well, “In this Jesus is 
evangelist, not legislator. His claim is the personal claim of grace, not the external 
pressure of Law.”58 Franzmann further clarifies: 
There is probably no bolder piece of narrative in all literature than Matthew’s 
account of the calling of the first four disciples (4:18-22). There is not an 
adjective in it, and only one adverb, and the style is so completely nondramatic 
that at least one scholar has spoken of its ‘casualness.’  But this sparse and lean 
simplicity of narrative is anything but an indication that the event here recorded is 
of minor or subordinate importance, for this same Matthew records the birth and 
the resurrection of Jesus in subordinate clauses and devotes to the act of the 
crucifixion a single participle. There are events so great that man dare not wrap 
them in his rawer breath, incidents so incisive in the history of God and man that 
the bare force of their having occurred blocks out rhetoric.59  
 
As significant as the dynamics of prayer and authority were in the initiating of his 
discipleship process, they were no more so significant than his clear and direct invitation, 
“Follow me.” 
Jesus’ call was both distinct from the way other rabbis began working with a 
student and unique in the essential focus on himself. Wilkins sums it up wonderfully, 
“We can see, therefore, that a change has occurred in the way one becomes a disciple of 
Jesus. Up to this point, people had come to Jesus at will. But now Jesus extends a 
gracious, enabling call. Those who hear and respond to his call become disciples or 
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followers, which are essentially synonymous terms. This kind of calling was not to be 
found among other first-century master-disciple relationships.”60   
Jesus’ invitational call to ‘follow me’ was first and foremost to be understood in 
the most practical way. It was an invitation to follow him and Watson notes that, “The 
Jewish Rabbi and the Greek philosopher expected disciples to commit themselves to a 
specific teaching or to a definite cause.”61 Franzmann was not exaggerating the boldness 
(see above) of Jesus’ invitation. Jesus held no religious office or position, he was the son 
of a commoner, he had no wealth or public reputation, and yet he invited people to empty 
their hands and follow. In most cases, this caught the listener off guard. Jesus’ invitation 
was spoken directly and succinctly. Though the meaning and ramifications were in 
embryo stage, the hearer knew that the expected response was to take action immediately 
to take after him. His direct communication empowered his invitational call; people knew 
they were entering into relationship with Jesus and that it had much to do about the 
kingdom and that information was enough to draw the disciples to follow. Note the 
comments of Franzmann that communicate the uniqueness of Jesus’ relationship to those 
who followed.62 
As the Father draws people to himself, the Son calls people to himself. Jesus was 
doing what the Father had done with him. Jesus’ invitation was given to those who would 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
60 Wilkins, Following the Master, 93. 
61 Watson, Discipleship, 22. 
62 Franzmann, “Studies in Discipleship,” 610. “The usual rabbi-disciple relationship had its basis 
in something which transcended both rabbi and disciple: the Torah. It was respect for the rabbi’s 
knowledge of the Law, admiration for his skill in expounding the Law, and reverence for his devotion in 
fulfilling it that attracted the disciple to the rabbi and determined his relationship to his master. But in the 
case of Jesus there is not a syllable in the records which indicates that anything beside or beyond Jesus 
Himself, anything detachable from His person, anything possessible apart from Him, ever determined the 
relationship of His disciples to Him.” 
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later be called brothers and friends. They were not considered official colleagues with 
titles and positions nor as program or project objects. They were offered relationship, 
fellowship, and friendship. Bill Hull remarks that the power of friendship is a primary 
motivation for participating in ministry.63 
That being said, the message of the nearness or presence and coming of the 
kingdom, and the establishment of the kingdom community gave both the redemptive and 
eschatological hope that motivated the followers to follow. The grand idea of the Old 
Testament, that the people of God would once again experience the presence and 
prominence of God’s blessings as a covenant community served to incite and motivate 
the followers of Jesus. This same idea carries the powerful motivation to serve as a 
disciple and disciple maker.  
The sentiment of N. T. Wright sharply rebukes a wrong-headed vision of God and 
his plan that determines to accomplish spiritual transformation by brute force, “It is 
because they have embraced an entirely wrong vision of God and of his purposes. Instead 
of sharing Jesus’ vision and becoming part of the solution, they had become part of the 
problem. They were like firemen who had become arsonists.”64 Wright is addressing a 
national and kingdom perspective and the same can happen in the personal realm. When 
a person’s vision is the kingdom (small ‘k’), that person becomes a problem and not the 
solution. Though Hull’s point above is of value, the kingdom vision is much more 
compelling and enduring. 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
63 Hull, The Complete Book of Discipleship, 1678-1679. 
64 N. T. Wright, Following Jesus: Biblical Reflections on Discipleship (Grand Rapids: Wm. B. 
Eerdmans, 1995), Kindle, 44.  
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Jesus called people to himself, to follow him, and his call was tied to the presence 
of the kingdom. The rabbis were certainly looking for a messiah, but one who would 
immediately reinstate the political and national integrity of Israel. Jesus, however, began 
preaching the nearness of the kingdom of God/heaven. Wilkins clarifies that this began 
when “Jesus shifted his public ministry to Galilee after the arrest of John the Baptist and 
began preaching that the kingdom of God was near (Matt. 4:12–17; Mark 1:14–16). 
During this second stage Jesus initiated his unique approach to discipleship…  It also 
included some sense of joining with Jesus in his announcement that the kingdom of God 
had arrived.”65 In distinction from other rabbis, Jesus’ vision extended beyond the earthly 
realm into the now and future realm of the kingdom of God.  
The kingdom motif gave his call a profound sense of vision and mission, one that 
transcended the present and one that motivated and attracted followers. John Riches 
writes that this was no small deviation from the common rabbinic teaching in which 
students “sought out the rabbis, and what they sought specifically was to learn more 
about the values that lay at the heart of their own community.”66 
When Jesus initiated the call to discipleship, it was foremost a call to a 
relationship with him in the context of the presence of the kingdom. The rabbinic/student 
relationships of the day were certainly more than casual, but there was always the 
understanding that the rabbi stood a bit aloof, not completely approachable. He had a 
reputation and notoriety to protect and expand. He was very conscious to draw attention 
to himself. His disciples were not focused on the kingdom. 
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66 Riches, The World of Jesus, 124. 
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Though Jesus had every ‘right’ to command respect and exude personal authority, 
he did not. His humility opened the door to develop meaningful relationships. The quality 
of his relationships expressed transparency and genuineness and those same qualities 
inspired reproduction and multiplication. By starting small, with just a few, Jesus inspired 
a movement that is alive today. 
Jesus Christ specifically prayed about choosing his disciples, “You did not choose 
me but I chose you, and appointed you that you would go and bear fruit, and that your 
fruit would remain, so that whatever you ask of the Father in My name He may give to 
you.”67 Intrinsic in Jesus’ call is the purpose of ministry. His call to himself was certainly 
a call to a personal and intimate relationship, but there was more to the journey with the 
Christ. Riches clarifies: 
Jesus chose the disciples for two purposes. The first was relationship. Although 
humankind lost God’s direct presence when Adam sinned, God has progressively 
drawn us hack to him ever since… Second, Jesus chose the disciples to send them 
out to preach. Their transformation led to their mission: ‘He appointed twelve ... 
that he might send them out to preach and to have authority to drive out demons 
(Mark 3:14-15).68 
 
Many of those invited had heard Jesus teach and had seen him perform miracles. 
They knew he was all about practical engagement in everyday life. Ministry was not his 
vocation; it was his lifestyle. Though his followers had little idea at first what he was 
really all about and where they would go as a result of following the likes of Jesus, they 
knew that he engaged people, all kinds of people, for the purpose of ministry. Different 
from other rabbis, Jesus used language and imagery to make his rabbi/student 
relationship meaningful. One good example is his call to make fishers of men. ‘Fishers of 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
67 John 15:16. 
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men’ communicated a significant vision. People need big reasons to give a big effort. 
Jesus cleverly devised his invitation for these fishermen to help them see their role. They 
would now employ their skills to do the same things Jesus was doing to change the nation 
they lived in.”69 
Another key distinction from the traditional rabbinic teacher/student relationship 
is how a prospective student was qualified. Common rabbinic tradition called for students 
to have certain credentials to be accepted by a rabbi. They had to demonstrate a certain 
ability to cite and converse about the Torah. They needed to show that their parents had 
trained them well, and that the Shema was familiar territory. Jesus had a different 
approach about which Watson writes, “Whereas the rabbis would have accepted disciples 
only from the ceremonially ‘clean’, from the righteous according to the law, and from 
those with sufficient intelligence to study the Torah with a view to becoming Rabbis 
themselves, Jesus called to himself a curious cross-section of contemporary society.”70 
There was great diversity in those that Jesus called. Even in the group known as 
the apostles, who were first chosen to be disciples, there were different vocations 
represented, different personalities, and most were unpolished and academically rough 
around the edges. Wilkins writes about this: 
Jesus called to himself those who, in the eyes of sectarians, did not seem to enjoy 
the necessary qualifications for fellowship with him (Matt. 9:9–13; Mark 2:13–
17). In calling the despised to himself, in sitting down to a meal with publicans, in 
initiating the restoration of a Samaritan woman, Jesus demonstrated that they had 
been adopted into fellowship with God…. While some of the sectarians within 
Judaism created man-made separations between the ‘righteous’ and the 
‘unrighteous’ by their regulations and traditions, Jesus broke through those 
barriers by calling to himself those who, in the eyes of sectarians, did not seem to 	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enjoy the necessary qualifications for fellowship with him (Matt. 9:9–13; Mark 
2:13–17).71 
 
What is particularly striking is not only the lack of strict qualifications on the part 
of Jesus in his call, but that neither did he disqualify anyone. People did reject Jesus and 
people chose to quit following. However, Jesus continued to call his followers to higher 
ground through deeper truth and those who were not ready, for whatever reason, 
disqualified themselves. At the same time, Jesus’ call was absolutely gracious. Hull 
brings attention to the fact that “Jesus gave the disciples an invitation rather than a 
demand, and he didn’t alienate those who eliminated themselves.”72 Jesus never closed 
the door on anyone; should they have a change of heart they could follow. Nicodemus 
was a good example. Upon leaving his nighttime engagement with Jesus, it does not 
appear as if he had committed to be a follower. However, at some point in time, a change 
occurred and he was one of two who claimed the body of Jesus after the crucifixion. 
Wilkins sums up the idea of Jesus’ call and grace this way, “The disciples were not called 
on the basis of their special abilities; they were called on the basis of God’s grace 
alone.”73 
 
Summary 
 
 
I have attempted to point out some of the unique aspects of Jesus’ call to 
discipleship. There is so much more to cite, so much more detail that could be presented. 
It should be clear that Jesus ushered in a new day for the ministry of discipleship. In the 	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book, The Historical Jesus, the authors include a practical table that shows the differences 
between the traditional rabbinic-pupil relationships to discipleship in the Jesus tradition:74 
Rabbinic teacher-pupil relationship Relationship of Jesus to his disciples 
Stable abode in a house of study Itinerant life in Galilee and its evirons 
Limited period of time: a change of teacher 
is possible 
Discipleship is a permanent relationship 
Conscious forming of tradition by 
memories 
Free formation of tradition (exceptions, e.g. 
in the case of the ‘Our Father’, are 
conceivable) 
Discipleship is reserved for men There are also women among followers and 
hearers 
 
There were many similarities between the traditional rabbinic-pupil relationship 
and the Jesus-disciple relationship. Jesus introduced some key differences that resulted in 
both quality and quantity. His relationship with his Father through prayer was magnetic 
and powerful and this was the canvas upon which prospective followers pictured him. He 
spoke with authority not derived from position or intelligence, but rooted in himself and 
his relationship to his Father.  
He called people to follow, not waiting on them nor waiting on chance 
opportunities. He took the initiative. His calling was personal. He loved people and was 
willing to engage them where they were in their struggles and in their sin. If there was a 
qualification of sorts, it was simple obedience to follow. He called them to the kingdom 
today and to the kingdom tomorrow. He gave them a vision with meaning and hope. 
Anyone willing could follow. Yes, change was ahead, but obey and come. 
In conclusion, the distinct changes to discipleship that Jesus made resulted in 
enhanced discipleship effectiveness. Certainly the early growth of the Christian 	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movement supports the quality of Jesus’ discipleship and it can be argued that the quality 
of discipleship led to the quantity of followers that resulted. Lowery and McCallum make 
a powerful statement about the early growth of the Church: 
The period from the death of Christ until the end of the first century was the most 
fruitful in the history of the church. During these few decades, Christianity spread 
across the Roman Empire and even penetrated deeper into Africa, the Parthian 
Empire, and India. The best estimates put the number of Christians at the end of 
the first century at around 1.4 million. That is an increase of 2000 times the 
number of Christians before Pentecost (perhaps 500). And all of this growth was 
facilitated by the process of discipleship.75 
 
Jesus focused on the quality of His discipleship relationships. That quality resulted in a 
strong and enduring movement. We would do well to recapture those distinctive 
qualitative and dynamic changes that Jesus made and learn to adapt them to our 
discipleship ministries.
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SECTION 3: THESIS 
 
 
This written statement addresses the question, how did Jesus Christ, as recorded 
in the Gospel narratives of the New Testament, determine what he would do and/or say in 
his disciple making ministry? The thesis in answer to that question is that Jesus Christ 
used the immediate life circumstances of his disciples to determine what he would say 
and/or do in the process of his disciple making. Volumes of information have been 
produced, in both written and oral media, that examine the topic and components of 
discipleship in general and the disciple making ministry of Jesus Christ in particular. 
Most information examines the content and the methodology of discipleship. Very little 
information exists that specifically seeks to examine how Jesus Christ determined, on a 
regular basis, what he would say or do to further the disciple making progress of his 
disciples. As important as correct content is, determining what content to present and 
when to present it, is as important if not more important. 
Before proceeding, an important disclaimer is in order. The thesis of this paper 
does not claim that it answers the problem of disciple making in the church nor does it 
claim that the answer to the focus question will alone result in significant improvement in 
disciple making ministry. It is claimed that Jesus’ approach will significantly improve 
one’s disciple making ministry, but it is not the single answer or even the most important 
answer. Followers of Jesus Christ must answer how they find value and achievement for 
themselves in this world and how they can serve others and the kingdom with complete 
dedication. John Stott supports this sentiment in his writing, “The only way to enter into 
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the fullness of life is to die, or better to put to death, even to crucify, that is utterly to 
renounce, our self-indulgent nature and all its desires.”1 
 
The Kingdom Focus of Jesus Christ 
 
Jesus2 launched His disciple-making ministry giving attention to two key aspects. 
The overbearing aspect was His kingdom focus. He publically declared the launch of His 
public ministry with the words, “Repent, for the kingdom of heaven is at hand.”3 With 
that declaration, he set forth the kingdom orientation of his ministry, including his 
disciple making. The second aspect was his teaching approach; an approach that reflect 
Jesus’ andragogy. The claim of this section is that Jesus adopted a particular disciple 
making approach because it was consistent with the character of the kingdom and 
because it utilized andragogical principles. He was successful, in part, because he 
leveraged kingdom principles and a servant approach to teaching. 
When Jesus proclaimed the presence of the kingdom of heaven (phraseology 
found only in Matthew), or kingdom of God (phraseology found in all four gospels), what 
did he mean and what were the implications for his disciple making? It is significantly 
beyond the scope of this work to fully address these questions, but a very brief 
presentation of variant views is necessary because the kingdom motif is key to 
understanding Jesus. “Jesus was a first-century Jewish prophet announcing God’s 
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3 Matt. 3:2. 
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kingdom. This was the very center of his mission and message.”4 If Borg and Wright are 
correct, then Jesus’ approach to his ministry was deeply informed and directed by his 
kingdom orientation.  
Morgan and Peterson note the common kingdom perspectives: the classic liberal, 
the social gospel, liberation theologian, Christian reconstructionist, and evangelical 
postmodernist and a brief summary statement from each is offered.5 The classic liberal 
theologian, Adolf von Harnack, says the kingdom of God is the action of God in an 
individual and there is no consideration of time or place except as it pertains to the 
person’s immediate experience.6 Representing the social gospel is Walter Rauschenbush 
who wrote; “the kingdom of God can be established by nothing except righteous life and 
action.”7 For the social gospel adherent, the kingdom of God is summed up in the actions 
of the individual as they attempt to ‘act out’ in society according to ethical standards 
determined by the present culture.  
Liberation theology has a different view of the kingdom of God. Gustavo 
Gutierrez reflects the belief that the kingdom is eschatological in the sense that it comes 
to an individual as a gift that provides justice and freedom in society. The kingdom is not 
fully realized but it is present and growing.8 The Christian Reconstructionist, R. J. 
Rushdoony, views the kingdom of God as the continued outworking of God in history. 	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7 Ibid. 
8 Ibid., 22. 
48 
 
He sees Christ as expanding and presenting God’s historical work through the Church 
and he sees society becoming more subservient to God until the process is complete.9 The 
fifth general kingdom perspective is that of the evangelical postmodernist. Brian 
McLaren is a strong representative of this view. He believes that “the kingdom is a story 
of heaven invading earth and transforming it, saving it, healing it. . . There is a personal 
dimension to the kingdom of God, . . .a personal relationship with the King. . . . But there 
is also a social dimension that challenges normal human (and religious) assumptions 
about peace, war, prosperity, poverty, privilege, responsibility, religion, and God.”10 
These spokespersons and others seem to fall into categories that are useful for 
identifying their emphasis. They are loosely referred to by George Eldon Ladd who 
makes this summary statement, “If, however, the Kingdom is the reign of God, not 
merely in the human heart but dynamically active in the person of Jesus and in human 
history, then it becomes possible to understand how the Kingdom of God can be present 
and future, inward and outward, spiritual and apocalyptic. For the redemptive royal 
activity of God could act decisively more than once and manifest itself powerfully in 
more than one way in accomplishing the divine end.”11  
In plain terms, Ladd identifies the variant views of the kingdom including the 
eschatological, the non-eschatological, and the apocalyptic. Each view has some merit 
and some views have stronger merit. For example, the social gospel view of the kingdom, 
though disavowing the transcendent or future activity of a personal God, does 	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11 George Eldon Ladd, The Presence of The Future (Grand Rapids: Wm B. Eerdman’s Publishing, 
1974), 42, emphasis added. 
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acknowledge the importance of ethical action and righteous living. This view is espoused 
by McLaren, note above, who emphasizes how the kingdom is a narrative that informs 
one’s personal standing with reference to God and also informs one’s relationship to 
society; how one is a citizen of the kingdom and a citizen in the here and now.  
Gerd Theissen sets forth a number of practical questions that are very helpful to 
understand the kingdom of God and associated problems: 
1. Is the ‘kingdom of God’ present or future or both? 
2. In it, is the expectation of salvation or judgment dominant, and how do the 
two relate? 
3. Is it to be understood dynamically (as God’s rule) or spatially (as God’s 
realm)? 
4. Is it realized only by God or with the participation of human beings? 
5. Is it realized theocentrically or messianically (with or without a messianic 
intermediary)? 
6. Is it a political or a purely religious entity? 
7. Does Jesus promise his followers rule in it or that they will become the 
people in it? 
8. Is the term ‘kingdom of God’ a symbol, which presupposes a pre-existing 
myth, or a metaphor, which allows us to discover new things? 
9. Is the preaching of the kingdom of God exclusively an apocalyptic 
tradition or is it also stamped by the wisdom tradition? 
10. Does Jesus only continue Jewish traditions with it or does he depart from 
Jewish convictions here?12 
 
N.T. Wright pictures Jesus and the kingdom of God like this, “Jesus was a first 
century Jewish prophet announcing and inaugurating the kingdom of God, summoning 
others to join him, warning of the consequences if they did not. His agendas led him into 
a symbolic clash with those who embraced other ones, and this, together with the positive 
symbols of his own kingdom agenda, point to the way in which he saw his inaugurated 
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kingdom moving toward accomplishment.”13 Though there is value to aspects of these 
observations, research reveals that different authors use different constructs to relate their 
kingdom perspective and they each limit their perspectives based on their theological 
bias. Morgan seems to say something similar in his comment regarding the five common 
perspectives offered earlier, “Here are five very different conceptions of the kingdom of 
God—each containing at least elements of truth, but each also fails to capture the full 
biblical message of the kingdom.”14 
It is this author’s view that the kingdom is present in some respects and yet future 
in other respects; it is both the dynamic rule of God now (personally and cosmically) and 
it is the place, though not a geographical realm, where he rules. It is not exclusively 
apocalyptic or exclusively eschatological. The important question for the purpose of this 
paper is, “Did Jesus’ understanding of the kingdom impact his disciple making ministry, 
and if so, how?” The short answer is, yes, and it directed him to choose a certain strategy 
that would best facilitate the further expansion and development of the kingdom. What 
follows is a fuller explanation. 
For Jesus, proclaiming the kingdom was his priority. During the time of his 
incarnate journey, his activities were fulfilling and/or explaining the kingdom. Below is a 
partial list that presents His understanding and teaching of the kingdom of God/heaven. 
• From that time Jesus began to preach and say, “Repent, for the kingdom of 
heaven is at hand” (Matt. 4:17) 
• The kingdom of heaven is like a mustard seed, which a man took and 
sowed in his field; and this is smaller than all other seeds, but when it is 
full grown, it is larger than the garden plants and becomes a tree, so that 
the birds of the air come and nest in its branches” (Matt. 13:31) 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
13 Borg and Wright, The Meaning of Jesus, 47. 
14 Morgan and Peterson, The Kingdom of God, 22. 
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• But if I cast out demons by the Spirit of God, then the kingdom of God has 
come upon you (Matt. 12:28) 
• The time is fulfilled, and the kingdom of God is at hand; repent and 
believe in the gospel (Mark 1:15) 
• But when Jesus saw this, He was indignant and said to them, “Permit the 
children to come to Me; do not hinder them; for the kingdom of God 
belongs to such as these. Truly I say to you, whoever does not receive the 
kingdom of God like a child will not enter it at all (Mark 10:14, 15) 
• And He called the twelve together, and gave them power and authority 
over all the demons and to heal diseases. And He sent them out to 
proclaim the kingdom of God and to perform healing (Luke 9:1-2) 
• But He said to them, “I must preach the kingdom of God to the other cities 
also, for I was sent for this purpose (Luke 10:43) 
• Jesus answered and said to him, “Truly, truly, I say to you, unless one is 
born again he cannot see the kingdom of God” (John 3:3) 
 
 Wright is correct when saying, “Jesus was a first-century Jewish prophet 
announcing God’s kingdom. This was the very center of his mission and message.”15 The 
message of the kingdom, being so central to Christ’s ministry, necessitated a strategy that 
would prepare others for kingdom living and to continue the announcement of the 
kingdom until the time of its fulfillment. Therefore, Jesus’ strategy would need to 
mobilize followers, continue after the crucifixion, and be reproducible.  
To mobilize Jesus’ followers, the strategy would need to promote a compelling 
vision, and capture one’s intellectual, emotional, and volitional attention. The kingdom 
communicates that vision and Matt. 6:31-33 is a good example. This verse and others 
(note the list above) demonstrate how comprehensive the message of the kingdom is and 
how far reaching its ramifications. Geerhardus Vos states, “The conception of the 
kingdom is a profoundly religious one. Its central place in our Lord’s teaching is the most 
eloquent witness to the supremacy of the religious factor in His consciousness. The 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
15 Borg and Wright, The Meaning of Jesus, 33, emphasis added. 
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kingdom means the subjection of all temporal affairs, ethical activities, all spiritual 
experiences to a transcendent life-purpose in God.”16   
The kingdom message and reality is as inspiring as it is compelling. Jesus quickly 
began to pass on his ministry to his disciples who were inspired as they experienced God 
working through them.17 The inspirational aspect of his strategy moved many to follow 
him and to serve him on behalf of the kingdom. Michael J. Wilkins notes, “Discipleship 
such as Jesus demanded and inspired (a following, not for study but for service—to help 
the Master in his mission, to carry out his instructions and so on) was apparently a new 
thing, at all events, something that did not fit in, or was not on all-fours, with usual 
Rabbinic customs or with customary Rabbinic phenomena.”18 The kingdom message and 
work was global in scope, large enough to capture and exceed the imagination of his 
disciples and to inspire them into action. Wright adds, “In and through this kingdom 
agenda, we glimpse Jesus’ further goal, out beyond the reconstitution of Israel. Here we 
need to remind ourselves of the fundamental Jewish perception that, when YHWH does 
for Israel what he has promised to do, this action will spill over to the Gentile world.”19 
Jesus’ strategy met the demands of His kingdom ministry. It compelled and inspired His 
disciples into servant action. Long after his resurrection and ascension proclamation of 
the kingdom continued, in this case by the Apostle Paul, “And he stayed two full years in 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
16 Geerhardus Vos, The Kingdom of God (Fig-Books, Electronic Edition, 2012), Kindle, 172-174. 
17 Luke 9:1-2. 
18 Wilkins, Following The Master, 82, emphasis added. 
19 Borg and Wright, The Meaning of Jesus, 40, emphasis added. 
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his own rented quarters and was welcoming all who came to him, preaching the kingdom 
of God and teaching concerning the Lord Jesus Christ with all openness, unhindered.”20 
In order for the kingdom proclamation and expansion to continue, Jesus’ strategy 
had to be reproducible through his original disciples and then into the lives of the 
following generations of disciples. His approach to making disciples had to transform the 
life of the disciple so that the message and life of Christ would be seen in them and 
through them. Keith J. Matthews, puts it this way, “Through this discipleship process, we 
will learn from Him how to live this life from above and reflect His likeness in character 
and action. Thus we will fulfill His agenda for the redemption of the world and bring 
Him glory and honor.”21 This necessitated a personal and relational approach, one that 
could be easily experienced by anyone, not requiring particular props or expertise.  
Krallmann claims, “The key principle of Jesus’ approach is intimated in Mark’s 
statement that Jesus selected the Twelve ‘that they might be with him.’”22 Krallmann goes 
on to express the intensity and passion of the disciple making relationships of Jesus, 
specifically of the twelve and the three members of his inner circle. This was not 
accidental; it was planned as part and parcel of Jesus’ strategy. Robert Coleman, the 
author of one of the classic books on discipleship, writes, “The time which Jesus invested 
was so much more by comparison to that given to others that it can only be regarded as a 
deliberate strategy. He actually spent more time with His disciples than with everybody 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
20 Acts 28:31. 
21 Alan Andrews, ed., The Kingdom Life: A Practical Theology of Discipleship and Spiritual 
Formation (NavPress: Colorado Springs, 2010) Kindle loc., 1106-1107. 
22 Krallmann, Mentoring for Mission, 52, emphasis added. 
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else in the world put together.”23 Jesus’ strategy was easily reproduced which facilitated 
its continued addition and multiplication of proponents. This kind of strategy required a 
“whole lifestyle” type of commitment as it absorbed both the life of the disciple maker 
and the disciple. Bill Hull substantiates this idea, “People who followed Jesus couldn’t be 
consumed with concerns of eating, sleeping, lodging, or geographic stability. They’d 
understand that the main agenda was proclaiming the kingdom of God.”24 
Finally, the strategy would need to be undergirded with kingdom authority. The 
Great Commission statement by Jesus in Matt. 28:19-20 accomplishes this requirement 
and is powerfully illustrated by N.T. Wright who states: 
If the Son of Man is the King of the world, we who worship him are to follow 
him, and are therefore sent into the world with a great commission. We are to 
make disciples, learners, followers; we are to baptize them, and teach them to 
observe all that Jesus commanded. There is no corner of the created universe over 
which Jesus does not claim rightful sovereignty. We are to be his agents, his 
ambassadors, in bringing the word of his kingdom to all his subjects.25 
 
The kingdom motif was prevalent in every word and action of Jesus Christ. It 
served as a determining principle in his disciple-making ministry. His words and actions 
carried forward the purposes of the kingdom of God. It is not a surprise that the kingdom 
motif was important to Jesus, but it is eye opening to see how instrumental it was in 
informing his words and actions in his disciple making. 
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1963), 42-43. 
24 Hull, The Complete Book of Discipleship, 1673-1674. 
25 Wright, Following Jesus, 30, emphasis added. 
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The Andragogy of Jesus Christ 
 
 
The kingdom mission and message required an approach to making disciples that 
would transform lives. It had to facilitate spiritual transformation that would translate into 
obedience congruent with the character of Christ and the kingdom of God. In this regard, 
Wilkins writes, “Becoming like Jesus, therefore, demanded growth in discipleship. And it 
required growth in every area of one’s life. . . . To grow as a disciple is to grow as a 
Christian, and vice versa. Jesus understood discipleship as a multidimensional 
phenomenon. The whole disciple was addressed.”26 Jesus addressed the whole person by 
using a ‘servant teacher’ approach to making disciples that leveraged andragogical 
principles. This is the second key aspect of Jesus’ disciple making approach. 
Since Jesus Christ did his disciple-making ministry with adults, it is instructive to 
understand his philosophy of teaching, or his andragogy. Most Christian education takes 
a pedagogical approach and this is, in my opinion, a misstep. The differing assumptions 
of the two approaches make the issue clear: 
Comparison of the assumptions of pedagogy and andragogy.  
Regarding  Pedagogy  Andragogy  
Concept of the 
learner  
Role of the learner is a 
dependant one.  
The role of the learner is more self- directed, 
but the movement from dependency to self-
directedness occurs at different rates for 
different persons.  
Role of the 
teacher  
The teacher is expected to 
take full responsibility for 
determining what is to be 
learned, when it is to be 
learned, how it is to be 
learned, and if it has been 
learned.  
The teacher has a responsibility to encourage 
and nurture this movement towards self- 
directedness.  
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Role of learner’s 
experience  
The experience learners bring 
to a learning situation is of 
little worth. The experience 
from which learners will gain 
the most is that of the teacher, 
the textbook writer, the 
audiovisual aid producer, and 
other experts.  
As people grow and develop they accumulate 
an increasing reservoir of experience that 
becomes an increasingly rich resource for 
learning.  
People attach more meaning to learnings they 
gain from experience than those they acquire 
passively.  
Primary 
technique of 
delivery  
Transmittal techniques – 
lecture, assigned reading, AV 
presentations.  
Experiential techniques – laboratory 
experiments, discussion, problem-solving 
cases, simulation exercises, field experience, 
and the like.  
Readiness to 
learn  
People are ready to learn 
whatever society says they 
ought to learn. Most people of 
the same age are ready to 
learn the same things.  
People become ready to learn something when 
they experience a need to learn it in order to 
cope more satisfyingly with real-life tasks or 
problems.  
How learning 
should be 
organized  
Learning should be organized 
into a fairly standardized 
curriculum, with a uniform 
step-by-step progression for 
all learners.  
Learning should be organized around life-
application categories and sequenced 
according to the learners’ readiness to learn.  
Orientation of 
learning  
Learners see education as a 
process of acquiring subject-
matter content, most of which 
they understand will be useful 
only at a later time in life.  
Learners see education as a process of 
developing increased competence to achieve 
their full potential in life. Learners want to be 
able to apply whatever knowledge and skill 
they gain today to living more effectively 
tomorrow. People are performance-centered in 
their orientation to learning.  
 
Organization of 
curriculum  
Organized into subject matter 
units which follow the logic 
of the subject from simple to 
complex.  
Should be organized around 
competency/development categories.  
 
The above table is from the Journal of the Scholarship of Teaching and 
Learning.27 How Jesus interacted with his disciples is much more andragogical than 
pedagogical. 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
27 Bryan Taylor and Michael Kroth, “A Single Conversation with A Wise Man Is Better Than Ten 
Years of Study: A Model for Testing Methodologies for Pedagogy or Andragogy,” Journal of the 
Scholarship of Teaching and Learning 9, no. 2 (June 2009): 47. 
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Andragogy is a relatively contemporary term referring to those aspects of 
education that are specific to adult learning as compared with learning in general, e.g. 
children. “Andragogy’s underpinnings exist in a set of assumptions regarding the 
teaching-learning transaction . . .  
1. Adults have a self-concept of a self-directing personality; 
2. Adults bring a wealth of experience to the learning process; 
3. Adults come to the learning process ready to learn; and 
4. Adults are oriented toward immediate application of learned knowledge, 
5. Adults need to know the reason for learning something; 
6. Adults are driven by intrinsic motivation to learn.”28 
 
Malcolm S. Knowles is known as the father of andragogy because he codified the 
principles associated with it and even invented the very term andragogy. However, the 
concept that the student’s profile should inform the teacher’s methodologies is not new. 
During his tenure at North Carolina State University, Knowles wrote, “the andragogue, 
while able to accept dependency at a given time and moment, or time with a given 
person, has a built-in sense of obligation to do everything one can to help that person 
move from dependency toward increasing self-directiveness. In other words, the 
andragogue has a value system that places self-directiveness on a much higher level than 
dependency and so will do everything one can to help a learner become increasingly self-
directive in his or her learning. This is the most critical differentiating set of assumptions 
between pedagogy and andragogy and is the one that makes the most difference in what 
teachers of adults do.”29   
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29 Malcolm S. Knowles, “Adult Learning Processes: Pedagogy and Andragogy,” Religious 
Education 72 no. 2 (1977): 206-7. 
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A close look at the disciple making ministry of Jesus reveal his andragogy; his 
philosophy of teaching and in particular, how he taught his disciples who were adults. 
Very little of the gospel narratives depict interaction between Jesus Christ and children. 
What follows are remarks about his disciple making from the world of pedagogy. 
Jesus approached disciple making with a servant attitude, serving the disciples 
(adults), recognizing the differences that each disciple brought to the learning process and 
adjusting his approach so as to meet their needs while delivering his life changing lessons 
and not just information for their knowledge base. It is noteworthy that Jesus’ approach 
and goal of life transformation is recognized in the Journal of Philosophy of Education: 
First, the master is certainly not engaged in mere knowledge transfer. When 
Christ tells people they should love their enemies, or love their neighbors as 
themselves, this is not just a piece of useful information like ‘This is the periodic 
table of elements’ or ‘This is the rhyming pattern of Shelley’s Ozymandias’, take 
it or leave it. However much knowledge is transferred to someone in this latter 
spirit, it will not change them very much. What Steiner’s masters have to teach 
certainly will change the lives of their disciples and that of a lot of other people as 
well. The master’s aim is not to inform but to convince, not to add a new bit of 
knowledge to the existing conceptual framework but to bring about a new way of 
seeing things altogether.30 
 
A key aspect of Jesus’ andragogy was asking questions. A good example is his 
question in Matt. 16:15: “Who do people say that the Son of Man is?”  It gave Jesus the 
opportunity to get a sense of how the disciples were growing in their understanding of his 
person and mission. Christian educators acknowledge his use of questions as being an 
important teaching tactic. Rhonda McEwen, writes, “Jesus’ brilliant use of thought-
provoking questions—a key tool in facilitating transformative learning—encouraged His 
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hearers to critically reflect on their current practices and assumptions in light of a 
response.”31   
Jesus did his disciple making in the context of everyday life and close 
relationship. He gave oral instruction but also there were significant adult activities 
including dialogue, demonstrations, outings, ministry delegation, and other adult learning 
practices. The disciples were intrinsically motivated; Jesus did not assume the 
responsibility for their growth; he served them as adult learners. Because Jesus 
approached his disciples as adult learners, he was able to choose words and actions that 
were applicable to their personal journey. 
Jesus’ disciple making approach was significantly impacted by his kingdom 
orientation and his andragogical approach to teaching. If it were not for both of these 
dimensions, Jesus’ success would have suffered greatly. Today’s disciple making must 
utilize Jesus’ approach if similar success is to be expected. William F. Cox wrote a 
compelling summary in a paper on kingdom education: 
As important as academics are to life in this temporal realm, Jesus announced a 
different standard by which to measure success in life (Matthew 5:19; 18:1–4; 
20:26; Luke 6:35). He announced that ‘drawing down’ the kingdom was his and 
should be our primary focus. . . . All of this is to say that Christian/Kingdom 
education should primarily be about equipping students to expand God’s kingdom 
on earth by replicating the nature and life of Jesus Christ.32 
 
The author purposely did not address the supernatural or spiritual aspects of 
Jesus’ disciple making approach. It is the purpose to promote the idea that his approach 
was informed by aspects that any follower could utilize. The message and reality of the 	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Education 20, no. 3 (2011): 340. 
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kingdom of God is central to the life and conduct of all Jesus followers and they will 
learn better and more quickly when treated with adult respect and responsibility.  
 
 
Thesis And Amendment 
 
 
Most ecclesiological and missiological practitioners, at some time in their 
ministry, pursue the question, “How should we make disciples?” Whether the setting is a 
traditional church, a Para church ministry, or an individual Jesus follower, making 
disciples is a core issue and one that demands attention. Many models of discipleship are 
in practice and are producing varied results. In the course of evaluating any model of 
discipleship in the religious sector, comparisons often use Jesus’ example during his 
earthly discipleship ministry as recorded in the Gospels. The comparison focuses on 
some narrative or action that Jesus used in his discipleship process and his example is 
discussed as to its potential merit in the given contemporary context. Then, the ensuing 
question is often asked, “How did Jesus determine what he would say and/or do in his 
discipleship process?” 
Models or ways of doing discipleship range from the very programmatic and 
systematic to the non-programmed and unorganized, from the very relational to the not 
very relational, from the organic to the non-organic. Most models have positive and 
negative aspects depending on the context. Nevertheless, many if not most discussions 
about the discipleship process compare and contrast their process to Jesus’ process. Such 
evaluation is positive and essential according to Alan and Debra Hirsch in their book, 
Untamed (Shapevine): Reactivating a Missional Form of Discipleship: 
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Being involved in various expressions of missional Christianity has given 
us an appreciation for just how hard it is to be consistent followers of our 
Lord and Savior. To be a truly radical disciple does require a relentless 
evaluation of life’s priorities and concerns, together with an ongoing 
rigorous critique of our culture, to ensure we are not adopting values that 
subvert the very life and message we are called to live out.33 
The thesis of this dissertation started out by claiming that Jesus’ process of 
making disciples was informed by the personal and immediate context of the disciple. 
Research confirms that thesis and amends it by adding three additional dimensions to 
make up a matrix of four key dimensions: relationship with the Father, mission, kingdom 
of God, and current issues in the disciple’s life that guided his daily activities. These four 
key dimensions directed Jesus as to what he would say and do during his regular and 
daily discipleship activities. 
The matrix of four dimensions: relationship with the Father, mission, kingdom of 
God, and current issues are not unknown nor necessarily ignored in the context of 
discipleship ministry. When they are given conscious and intentional attention, they 
provide a matrix for effective discipleship ministry. One could argue that Jesus was a 
very effective disciple maker. If the thesis is credible and defensible, then it follows that 
this matrix may significantly improve one’s discipleship ministry. It is impossible to 
unpack adequately each of the four dimensions of the matrix in this written statement, but 
in keeping with the thesis it will be clear as to how each dimension contributes to the 
matrix and to the daily discipleship process.  
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Matrix Dimension One: Relationship with The Father 
 
 
Jesus’ intimate relationship with his Father provided immediate access to his 
Father’s mind and heart concerning his disciple-making ministry. His ‘every moment’ 
relationship with the Father was concurrent with his disciple making activities and Jesus 
proceeded with those activities in the confidence of his Father’s blessing.  
Jesus was the Son of God, a title used upwards of forty times in the Gospels and it 
is pregnant with relationally charged meaning and discipleship implications. Borg and 
Wright trace the development and relational importance of this term: 
‘Son of God’ is a relational metaphor, pointing to an intimate relationship 
with God, like that of beloved child to parent. This seems to be its initial 
meaning as applied to Jesus: an affirmation that Jesus stood in an intimate 
relationship with God. Moreover, in the world of Jesus, a son could also 
represent his father: he could speak for his father, and act on behalf of his 
father. Sonship has resonances of agency. Then it became a biological 
metaphor in the birth stories: Jesus as Son of God was conceived by the 
Spirit of God, not by a human father. Ultimately, it became a metaphysical 
or ontological claim: Jesus as the only begotten Son of God is of one 
substance with God. But initially, to see Jesus as the Son of God points to 
a relationship of special intimacy and agency.34 
Jesus did not act independently of the Father. Though the following verses do not 
name the specific activity of discipleship, they do present an overarching picture of how 
Jesus acted in concert with his Father. Note the terms ‘nothing’ and the ‘things I speak’.  
They embrace all his actions and all his words and, therefore, include his discipleship 
activities. “Truly, truly, I say to you, the Son can do nothing of Himself, unless it is 
something He sees the Father doing; for whatever the Father does, these things the Son 
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also does in like manner.”35 Also, “I know that His commandment is eternal life; 
therefore, the things I speak, I speak just as the Father has told Me.”36 
More specific to disciple making and the thesis is Jesus’ example of 
communicating in prayer with his Father. Before choosing his apostles from his disciples, 
he spent the whole night in prayer. “It was at this time that He went off to the mountain to 
pray, and He spent the whole night in prayer to God. And when day came, He called His 
disciples to Him and chose twelve of them, whom He also named as apostles.”37 He 
taught them how to pray,38 included them in his prayer time in his agony,39 and instructed 
them how to pray after his departure.40 From this brief sampling of the New Testament 
text, it is clear that everything that Jesus said and did was in concert with his Father. He 
broke away often to pray41 and it is not at all inconceivable that Jesus spoke with his 
Father regularly about his disciple making progress and process. Wilkins makes a strong 
statement about prayer and the discipleship ministry of Jesus, “Prayer was also a central 
element in the spiritual life to which Jesus introduced his disciples (cf. Matt. 6:7–15; 
Luke 11:1–4). The disciples learned to communicate with the Father through prayer. The 
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36 John 12:50. 
37 Luke 6:12. 
38 Luke 11:1ff. 
39 Luke 22:45ff. 
40 John 16:26ff. 
41 Luke 5:16. 
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Father’s will was clarified for them in Jesus’ teaching, but through prayer they placed 
themselves in line with the Father’s will.”42 
Jesus’ intimate relationship with his Father is one of the four key aspects of Jesus’ 
matrix of disciple making. This relationship gave him the confidence of his Father’s will 
and authority. It also provided an opportunity to demonstrate humility, dependency, and 
accountability. In addition, his relationship with the Father gave him access to his 
Father’s mind and heart as to what to say and do to promote the progress of his disciples’ 
maturity. 
 
Matrix Dimension Two: Mission 
 
 
Jesus was on mission; everything he did and said contributed to the purpose for 
which he came and his disciple making activity was no exception. N. T. Wright describes 
Jesus’ mission with this statement, “Jesus was a first-century Jewish prophet announcing 
God’s kingdom. This was the very center of his mission and message.”43 It is clear from 
the New Testament text that preaching (announcing) the kingdom of God was of primary 
importance to Jesus; an activity that he carried out in both deed and word. As part of 
Jesus’ disciple making matrix, his powerful sense of mission contributed significantly to 
inform him what he should do and say in the process of disciple making on a daily basis. 
Jesus’ commitment to his mission is clearly substantiated by the New Testament. 
Note the statements that convey a sense of urgency and purpose: 
But Jesus replied, “We must go on to other towns as well, and I will 
preach to them, too. That is why I came” (Mark 1:38). 	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But he said to them, “I must preach the kingdom of God to the other cities 
also, for I was sent for this purpose” (Luke 4:43). 
And He sent them out to proclaim the kingdom of God (John 20:20) 
Allow the dead to bury their own dead; but as for you, go and proclaim 
everywhere the kingdom of God. (Luke 9:60). 
One of the hallmarks of Jesus’ discipleship practice was to invite his disciples to 
be with him in his mission. Even a cursory reading of the gospels substantiates that out of 
the many that were called disciples, a number were close followers and it is upon that 
group that he concentrated his attention. In the course of carrying out his mission, this 
group was with him. He consciously and deliberately chose to include them in his 
mission as part of their discipleship process. This choice, in part, answered the question 
as to what he would do or say in his disciple making process. He would teach them to 
carry out the mission of preaching the kingdom of God and would teach them how to 
conduct themselves as citizens of the kingdom of God along the way. Though it may 
appear overly obvious to press the point, Jesus’ model of teaching is too often lost. Sylvia 
Wilkey Collinson writes,  “Jesus endorsed both the formal and informal teaching models 
for members of the faith community by his use of them, discipling rather than schooling 
was the model which he commissioned his followers to use in taking his message to the 
world.”44 
Mission consumed Jesus and he immersed those that followed him into his 
mission. This was not a sporadic activity. Jesus preached the kingdom in some way in 
most every place and situation in the company of his disciples. The different contexts and 
challenges that Jesus faced in carrying out his mission became de facto teaching 	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Theology 29, no. 3 (2005): 240-250. 
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opportunities in his disciple-making ministry. An example is found in Mark 2:13-17. As 
Jesus was preaching, he saw Levi and invited him to follow and, in turn, Levi invited 
Jesus, along with others, to his home for a meal. This provided the setting to preach the 
kingdom of God, to teach his disciples about the kingdom, and how to interact with those 
(Pharisees) who were antagonistic to the message of the kingdom. N. T. Wright makes a 
cogent remark about this activity of Jesus, “It was not that he, as a private individual, was 
associating with the wrong sort of people; that would not have angered the Pharisees. He 
was welcoming sinners into fellowship with himself precisely as part of his kingdom 
announcement.”45 This evidence substantiates that Jesus’ sense of mission partially 
answers the question about how he determined what to say or do in any given situation 
while ‘doing discipleship’. In the course of carrying out the great commission, that same 
sense of mission can inform and influence the contemporary disciple maker’s activity. It 
is a natural outcome of Jesus’ statement, “Peace be with you; as the Father has sent Me, I 
also send you.46 
 
Matrix Dimension Three: Kingdom of God 
 
 
To claim that Jesus’ sensitivity to the kingdom of God influenced his daily 
discipleship activities is a grand understatement. On the other hand, to contend that most 
contemporary disciple makers are not nearly as sensitive to the kingdom and related 
implications and, therefore, are not powerfully influenced by the kingdom in their 
discipleship activities, is also an understatement. N. T. Wright could be right in his 
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assessment that our (Western) default mentality does not reflect a strong kingdom of God 
reference. He makes his point this way, “There is a different sort of kingdom; a different 
sort of power. The world as a whole runs on the principle that might is right. We like to 
pretend that we’re actually more civilized than that, but again and again, not least in our 
own century, we have seen that when the chips are down we revert to the same rule: if in 
doubt, send in the tanks.”47 Jesus’ sensitivity to ‘all things kingdom of God’ was a 
powerful influencer as to what he would say and do in his discipleship activities. Jesus 
was keenly aware of the rule of God, of kingdom ethics, and of kingdom principles in his 
life and teaching. 
Augustus Caesar was the supreme ruler of the Roman Empire, Herod the Great 
ruled over Palestine, and Pontius Pilate was the local ruler over Judea. The Pharisees and 
Sadducees exercised religious rule along with the leaders of local synagogues. The 
predominant Jewish expectation was that the messiah would replace the above rulers, by 
force if necessary. Jesus’ concept of kingdom rule was different. In the words of Wright, 
“It meant that Jesus called into question the absolute power claimed by Caesar, the 
absolute no-questions loyalty that Caesar demanded. That was what the kingdom of God 
meant; that was what following Jesus involved.”48 Jesus’ awareness of the kingdom of 
God and His Father’s reign was reflected in his conversations, teaching, and activities.  
The rule of God in Jesus’ life influenced him to reach out to the very people that 
the religious leaders of the day shunned.49 In the words of Dallas Willard, “Jesus was 
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bringing the kingdom of God to those whom the authorities – the religious leaders, 
scribes, and Pharisees – thought were hopeless and should be shut out.”50 He was 
compelled to bring the kingdom to these people and did so openly and intentionally in the 
process and presence of making his disciples. In his person, Jesus took the kingdom of 
God into the lives of the people to whom he engaged. 
His kingdom attitude was also a powerful influence in Jesus’ disciple making. His 
attitude was often diametrically opposed to the common prevailing perspectives. For 
example, Jesus encouraged that the ‘greatest’ would be the humble one.51 Rather than 
power derived from position, the kingdom would look for power based on an attitude of 
servanthood.52 Robert W. Yarbrough is right to point out “The kingdom Jesus ushers in 
exalts contrasting priorities in calling for self-denigrating, altruistic lives.”53 Perhaps the 
most convincing argument that a kingdom attitude greatly influenced Jesus’ discipleship 
ministry is the number of times he responded to questions and made comments that were 
rooted in kingdom reality. Below is a just a sampling: 
• Matt. 21:23ff: The chief priests challenged Jesus’ authority and 
Jesus countered asking about the source of his authority, whether 
from heaven (kingdom) or from men.  
• Mark 10:15: Entrance into the kingdom requires child-like faith; 
one of transparency and humility. 
• Luke 6:20ff: This is Luke’s narrative of the beatitudes where 
kingdom attitudes, ethics, and qualities are paramount. 
• Luke 10:10ff: Attitude in the face of opposition and rejection. 	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51 Matt., 18:4. 
52 Matt., 20:20-21. 
53 Morgan and Peterson, The Kingdom of God, 121. 
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• Luke 13:28: Accessibility to the kingdom according to kingdom 
ethics. 
Very closely related to the influence of a kingdom attitude in Jesus’ discipleship 
process was his preaching of the kingdom. This was the core of his mission as noted 
earlier; he could not help but focus on the kingdom in the course of fulfilling his mission. 
Though teaching about the kingdom is not primary in John, Vos states, “In the synoptists 
the kingdom remains the central theme to which all the other elements in our Lord’s 
teaching are more or less distinctly related.”54 The rather large number of parables is a 
huge testimony to the influence of the kingdom over Jesus in his discipleship ministry. 
The kingdom motif in his teaching and preaching was no accident as Vos notes, “The 
conception of the kingdom is a profoundly religious one. Its central place in our Lord’s 
teaching is the most eloquent witness to the absolute supremacy of the religious factor in 
His consciousness. The kingdom means the subjection of all temporal affairs, of all 
ethical activities, of all spiritual experiences to a transcendent   life-purpose in God.”55 
It must be clear that Jesus’ awareness of the kingdom, his and his Father’s 
authority and rule in the kingdom, and his place of mission in the kingdom, powerfully 
influenced his daily discipleship activities. That awareness is promoted to future disciple 
makers in the great commission. Morgan and Peterson comment, “When Jesus gave his 
‘Great Commission’ in Matthew’s Gospel, he prefaced the imperative of ‘make disciples’ 
with ‘all authority in heaven and on earth has been given to me’ (Matt. 28:18). He 
possessed divine authority before this time (Matt. 11:27), but he mentions it here because 
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he is passing on this authority to the disciples as they engage in the mission.”56 It is the 
clear expectation of Jesus that the contemporary disciple maker’s regular activities be 
carried out in the authority of the ruler of the kingdom of God and under the powerful 
influence of the kingdom. 
 
 
 
Matrix Dimension Four: Current Issues 
 
 
Whereas, the first three elements have a more pronounced theological 
relationship, this last one is more rooted in the person(s) being engaged and the material 
world. Time and again, Jesus engaged people concerning an immediate issue or dynamic 
in their lives and he used words and ideas that made sense and impact.  
• He invited fishermen to follow him by telling them he would make 
them fishers of men (Mark 1:16ff). 
• Immediately after preaching in the synagogue and after hearing that 
Simon’s mother-in-law was ill, Jesus went to her and ministered to her 
(Mark 1:29ff). 
• When 5000 were hungry, Jesus took the opportunity to teach his 
disciples about faith and the power of God by miraculously feeding 
them (Mark 6:33). On more than one occasion, Jesus fed the 
multitudes that provided a backdrop opportunity to teach his disciples. 
• When his disciples questioned him, Jesus took that opportunity to 
teach and clarify their lack of understanding (Mark 7:17ff). 
• When a disciple had a death in the family, Jesus taught about the 
priority of following him (Matt. 8:21). 
• Jesus taught the disciples about worship in response to their indignant 
reaction to the woman who anointed Jesus with expensive perfume 
(Matt. 26:8ff). 
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Many more common interactions could be cited. Jesus did not have a prescribed 
curriculum he utilized on a daily basis to do his disciple-making ministry. He seized the 
everyday situations in the lives of his disciples and the larger immediate social context 
and used those dimensions for discipleship opportunities; such was his curriculum. This 
is an important issue in the topic of theological contextualization and Minho Song’s 
comment is of assistance in this subject: 
For disciple making to be effective, it must be grounded in the appropriate context 
in which people live. It is the context that allows us to understand the needs and 
issues of the new believers. Only after these needs and issues are properly 
identified and understood, can we then begin to design a curriculum that will help 
people to follow Jesus faithfully in their context. In short, borrowing discipleship 
materials or approaches used in another context ought to be resisted. Instead, 
national leadership must be encouraged and empowered to design their own 
curricula and approaches to disciple the new believers.57 
 
Jesus’ setting was full of social issues that impacted people everyday. There was 
national and political strife, oppression by a foreign power, political and religious 
corruption, along with the common issues of sickness and poverty. Jesus’ disciples 
carried these and other issues into their discipleship relationship with Jesus and rather 
than focusing on a different subject, Jesus used the issue(s) facing his disciples as 
teaching opportunities. As a painter begins with a canvas to paint his picture, Jesus began 
with the issues facing his disciples. The wisdom of Jesus’ approach is that people 
generally learn better and faster when they personally own the subject. Bill Hull puts it 
this way, “As the old saying goes, ‘Pressure produces’. The events and circumstances of 
life squeeze out what’s inside us, revealing our spirits. Yet in God’s hands, these trying 
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times can re-create our spirit.”58 Klaus D. Issler puts it another way, “As we experience 
the trials of life, we are given opportunities to face reality—about ourselves, about others, 
about the givens of our circumstances, about God—to surface false core beliefs.”59 
It is no surprise that Jesus’ disciples grew more and faster in the last few weeks 
before Jesus’ ascension they had than previously. Doubts and disbelief were widespread 
even within the circle of his twelve closest disciples. It was during these days, that their 
belief structures were most challenged and at the same time they were experiencing the 
most pressures from the public, family, peers, and religious leaders. Jesus’ discipleship 
leveraged those pressures. The question, “How did Jesus determine what he would say or 
do in his daily discipleship process” is easy to answer in this context. He talked about 
persecution, about life after death, about position and rank in the kingdom, about the last 
days, and other issues that the disciples pressed upon him. Jesus’ sensitivity to their 
personal concerns contributed to the potential of their growth. Greg Ogden makes this 
supporting comment, “discipling relationships are customized to the unique growth 
process of the individuals, whereas programs emphasize synchronization and 
regimentation.”60 Jesus did not only acknowledge the issues facing his disciples in their 
growth process, he intentionally engaged them and put them into play for the growth 
benefit of his disciples. 
The thesis, having evolved, is that a matrix of four dimensions, not just one, 
informed and influenced what Jesus would say and/or do on a daily basis in the process 	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of making his disciples. Often, at least two or three of the matrix dimensions of 
relationship with the Father, mission, kingdom of God, and current issues are 
recognizable in almost every encounter between Jesus and his disciples to the extent that 
it is more than just plausible that Jesus was intentional about their presence. Finally, if 
these four elements powerfully informed Jesus’ daily discipleship discourse and activity, 
it is claimed that they would significantly contribute to most any disciple making 
approach in terms of quality and then quantity. The user could adopt and adapt as needed. 
 
 
Conclusion 
 
 
This conclusion consists of four remarks: 1) contemporary disciple making is 
generally lacking, 2) Jesus’ disciple making approach was built upon a long history of 
disciple making activity, 3) Jesus made significant changes to the common disciple 
making approach that resulted in greater effectiveness, and 4) it is valid and wise to adopt 
and/or adapt Jesus’ approach to contemporary ministries and in particular it is imperative 
to give attention to the matrix made up of the four dimensions noted. 
In the few years since beginning this project, there has been no recognizable 
improvement in the state of disciple making in the Western church. The research 
evidence has not changed. In 2007, researcher George Barna found that born-again 
Christians were “statistically indistinguishable” from their non-Christian neighbors in 15 
moral behaviors (including lying, gossiping, substance abuse and extramarital sex). Two 
years later, Barna observed that 66 percent of American adults are what he terms “Casual 
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Christians.”61 As stated in the problem section, common approaches are still 
programmatic and systematized resulting in disciple making ministries adjusted to the 
lowest common denominator. This points to Barna’s reference above to the moral 
casualness of Christians. Event oriented public gatherings are the primary vehicles for 
discipleship and churches are relying more upon staff to perform ministries due to the 
lack of strong disciples. Responses to the problem are not substantively changing. Again, 
more staff and more programs and more resources are not changing the discipleship 
landscape. 
Historically, though called by various terms and phrases, disciple making is not a 
time bound fad or trend; instead it has been an approach used over the great course of 
history. Moses and Joshua are an early example of one person investing into the life of 
another and that tradition continued to the time of the prophets and the example of Elijah 
and Elisha. Jesus’ contemporaries, inside and outside the household of faith, carried on 
the practice of helping someone’s personal growth. By the time of the public ministry of 
Jesus Christ, being a disciple or pupil of a teacher or rabbi was common.  
Jesus, however, made a number of significant changes to the common disciple 
making practices. This paper identified many changes, for example: the change from 
being teacher focused to being God focused, the change in how disciple making is 
initiated, from being student initiated to leader initiated. Jesus changed the focus from 
studying the Scriptures, portrayed by the Sadducees and Pharisees, to developing one’s 
relationship with the Father. He changed the source of authority in the discipleship 
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relationship from the disciple maker to the Father and from one’s position as disciple 
maker to one’s relationship to God as a servant leader. These and other changes made by 
Jesus emphasized both the importance of disciple making and uniqueness of his 
approach. Perhaps most important to this paper, his approach was effective and the 
research reveals four dimensions that informed him what to do and/or say in his   disciple 
making ministry.  
If another paper were to follow this one, the thesis would be that the four 
dimensions: his relationship with his Father, his mission, kingdom of God orientation, 
and the immediate situation of people contributed significantly to his effectiveness and 
can have the same results today. There are some contemporary trends in the church today 
that claim to be the answer to Great Commission effectiveness. Many of them focus on 
models of local church ministry rather than on discipleship. An example is the missional 
movement. However, apart from disciple making it too will fail. Mike Breen states:  
It’s time we start being brutally honest about the missional movement that has 
emerged in the last 10-15 years: Chances are better than not it’s going to fail. 
 
A missional church or a missional community or a missional small group is the 
new car that everyone is talking about right now, but no matter how beautiful or 
shiny the vehicle, without an engine, it won’t go anywhere. So what is the engine 
of the church? Discipleship. I’ve said it many times: If you make disciples, you 
will always get the church. But if you try to build the church, you will rarely get 
disciples. If you’re good at making disciples, you’ll get more leaders than you’ll 
know what to do with. If you make disciples like Jesus made them, you’ll see 
people come to faith who didn’t know Him. If you disciple people well, you will 
always get the missional thing. Always.62 
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Even before that thesis can be validated it is appropriate to adopt and adapt the 
approach of Jesus Christ to contemporary models of disciple making. In light of the 
faltering state of disciple making, there is little to lose. If one takes the words of Jesus 
Christ in John 20:21 literally, then one must consider how he was sent and, therefore, 
how we are sent, and the practical implications for disciple making. Finally, if the writers 
of the epistles viewed Jesus as an example, then it may well be valid for us to do the 
same. 
This dissertation project prompts a few practical bullet type conclusions: 
• Making disciples is a ‘people’ process and, therefore, involves a myriad 
of issues and there is no one ‘silver bullet’ approach. 
• Churches are not taking disciple making as seriously as Jesus intended; 
his ‘Great Commission’ (Matt. 28:19-20) is not regarded as great in terms 
of providing both purpose and direction for every local church. 
• The local church and followers take disciple making for granted. The 
result is a lack of practical metrics to evaluate and inform disciple-making 
ministry. 
• The more relational and personal the disciple maker’s approach, the more 
the outcome will be effective, even with a programmatic process. 
• Disciple making requires practical engagement; it must be ‘hands on’ as 
well as ‘heads on’. 
• The best disciple makers are those willing to: begin now, give it a try, do 
their best, and learn along the way. 
• The best time to begin making disciples is as soon as possible. The more 
a new follower waits the less likely that person will become a proficient 
disciple maker. 
• One must intentionally keep the four dimensions in focus. They provide 
the vision, context, and purpose to the disciple-making ministry.  
• Disciple making must not compete for ministry priority. It must be the 
chief ministry mind-set of every ministry at all times.  
• Discipleship does not signify a special class of Jesus followers. Every 
follower is a disciple. 
 
In the form of questions, here are some special interests prompted by this project: 
• How does spiritual formation and disciple making interact? 
• What are the categories of cultural impact that one must be concerned with 
in the process of making disciples? 
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• What is the interplay between church models and discipleship models? 
What can be learned and applied to enhance disciple-making ministries? 
• Given the 4 dimensions of Jesus’ disciple making, how can they be 
utilized effectively in a non-literate people group? 
• Is it valid to claim that one can be as effective as Jesus at making disciples 
apart from being divine? If not, are his command and his expectations 
unwarranted or disingenuous? 
 
Finally, there is significant practical application from this project to the writer’s 
personal ministry. The writer’s ministry is mentoring others to make disciples like Jesus 
made disciples and mentoring others to make leaders like Jesus made leaders. This takes 
place through personal and small group discipleship, conference equipping, and corporate 
and personal consultation. The primary ministry location is Eastern Europe with national 
church and Para church leaders. This doctoral journey, including this project, has greatly 
assisted the reforming of this writer’s disciple making approach. It is significantly more 
personal and relational and the four dimensions have become intentional components.  
Dietrich Bonhoeffer summarized the importance of discipleship this way, 
“Christianity without discipleship is always Christianity without Christ. It remains an 
abstract idea, a myth which has a place for the Fatherhood of God, but omits Christ as the 
living Son. And a Christianity of that kind is nothing more or less than the end of 
discipleship. In such a religion there is trust in God, but no following of Christ.”63 This 
writer is challenged by Bonhoeffer’s words and the words of Jesus Christ, “Go therefore 
and make disciples of all the nations” (Matt. 28:19-20).
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
63 Bonhoeffer, Dietrich. The Cost of Discipleship (New York: Touchstone, 1995), Kindle, 59. 
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SECTION 4: ARTIFACT DESCRIPTION AND SPECIFICATION 	  
Artifact Description 	  
The artifact is called ‘4D Disciple Making’. It is a practical tool designed to guide 
the disciple maker to determine what to say and/or do, according to Jesus’ approach to 
disciple making. It is a guide to assist the disciple maker to integrate the 4 dimensions 
identified in the thesis of this dissertation. It accomplishes the above by providing the 
informational foundation needed to understand Jesus’ approach and by guiding the 
disciple maker to choose pertinent talking points and actions to address the disciple’s 
current issues and experience transformational spiritual growth. The tool contains 
resources and templates to assist the disciple maker and track one’s disciple making 
ministry. The templates are not detailed instructions; users are encouraged to fashion a 
tracking method that fits them personally.  
It is different from a manual that is systematic and content driven. Instead, it 
prompts the disciple maker to understand the disciple’s context; to be sensitive to current 
issues that are very important to the disciple and/or issue(s) that are creating some level 
of challenge or crisis. It guides the disciple maker to relate the disciple’s issue(s) 1) to the 
kingdom of God, 2) to his/her relationship to the Father, and 3) to his/her personal sense 
of mission. The disciple maker, based on the disciple’s issue(s), can then help the disciple 
to apply pertinent Biblical truth to his/her need in a timely fashion.  
The Artifact is an Evernote stack. Evernote is a multi-platform friendly note 
application; it works in both the Mac and PC operating systems and also in the iOS, 
Windows, and Android mobile operating systems. It is free and users with multiple 
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devices enjoy device synchronization, making it possible to enter data on any device with 
automatic synchronization to other devices on the same account. 	  
Screen Shots of Artifact Content from Evernote 
 
v Snapshots of the Evernote window and the 4D Disciple Making stack 
 
This is the 4D Disciple Making Stack. It shows the 5 notebooks that make up the stack. 	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This is the Journey Folder. It contains 4 articles that present instructions to use the 4D 
Disciple Making Tool. 
	  
The 4 Dimensions Folder contains 4 articles that explain the 4 dimensions that Jesus used 
to determine what he would say and/or do in his disciple making ministry. 
	  
The Discipleship Folder contains 4 notes that are used to record the disciple making 
journey. They can be used as is or they can be edited to fit the disciple maker’s style. 
	  
The Jesus Principles folder contains just one note entitled Jesus Principles for Making 
Disciples and Leaders. It contains some ways that Jesus often accomplished his   disciple 
making ministry.  
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The Resources Notebook contains a number of resources that the disciple maker can use: 
books, web sites, journals, etc.  
	  	  
v The	  Artifact	  overview	  text	  introduces	  the	  reader	  to	  the	  tool.	  
Making disciples has always captured my interest. Perhaps it is because my brother 
demonstrated a discipleship lifestyle to me. Perhaps it is because my very first pastor 
asked me to lead prayer meeting just a few days after I began to follow Jesus and before I 
even knew what prayer or a prayer meeting was. I learned quickly as he generously 
invested his life into me. Perhaps it was because another pastor knew the limits of public 
speaking and thus spent significant time personally making disciples. Perhaps it was the 
example of my data processing boss who was an exemplary model of Christian 
leadership in the work place. In any case, I’m addicted. 
 
Long before I began work on my doctorate degree at George Fox University, I knew 
that someday I needed to substantively answer the question, “How did Jesus know 
what to do and say from day to day in his disciple making process?” Jesus did not 
have a manual or a web site for reference. He was significantly effective and he had the 
authority to command us to go and make disciples like he did. The past few years of 
reading and research have been fruitful. I do believe I have recognized some significant 
dynamics at work in the disciple making ministry of Jesus that can be active in our lives 
and contribute to successful disciple making. I call Jesus’ 4 dimensional approach to 
discipleship ‘4D Discipleship’ and I share it with you for the benefit of the 
kingdom. These four dimensions guided Jesus Christ to know what to do and what to 
say in the process of making disciples and leaders. 4D Discipleship can easily be 
remembered by the acrostic FORM. 
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Overview 
 
4D Discipleship FORM 
• Follower Context 
• Orientation to the Kingdom 
• Relationship to The Father 
• Mission Commitment 
 
During his incarnational disciple making days, Jesus Christ made disciples and leaders in 
the context of four dimensions. His intentional sensitivity to the dimensions significantly 
impacted his effectiveness. Using the dimensions does not require divinity; they can be 
used by anyone and they will improve effectiveness. 
 
When talking about making disciples, the comment is often made, “If only we could 
make disciples like Jesus made disciples.” Someone then says, “Yes, but he was God.” 
That response suggests one must lower one’s disciple making expectations because we 
are not divine. 4D Discipleship shows that idea to be false and it encourages any serious 
disciple maker that one’s effectiveness can be significantly improved by leveraging the 
same 4 dimensions that were dynamic in Jesus’ disciple making ministry. 
 
Jesus clearly commanded his disciples to make disciples. This is the essence of the Great 
Commission (Matt. 28:19-20). Jesus also said, "Peace be with you; as the Father has sent 
Me, I also send you.” (John 20:21). From these verses and other verses like them, two 
things become apparent. 
 
• Jesus gave an honest command to make disciples. If it were impossible for us to 
make disciples, he would not have given us the command. He did not give a 
command that he knew we could not obey and would fail at trying to obey. 
 
• Jesus said he was sending us ’as the Father sent’ Him. That means the Father sent 
his Son on a mission to give his life for the lost and to make disciples who would 
carry on the work of the gospel. If we could not be successful, he would not have 
sent us. The gospel work is too important to send people that are destined to fail.  
 
For practical purposes, I use the terms disciple making and mentoring interchangeably.  
 
The good news for this very moment is that you DO NOT have be Jesus to put these 
dynamic dimensions into action. Jesus’ command to make disciples was not a set up for 
failure or for a second-class ministry. If one follows his lead, obeys his command, and 
uses the 4 dimensions, ONE can MAKE DISCIPLES like Jesus made disciples. 
 
 
v A list of Jesus Principles is one tool in the Artifact and it is found in its entirety in 
Appendix One. 
 
v One of the Four Dimensions as explained in the Artifact 
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Follower Context 
 
4D Discipleship FORM 
• Follower Context 
• Orientation to the Kingdom 
• Relationship to The Father 
• Mission commitment 
 
The follower context refers to the immediate and/or urgent personal and social dynamics 
in play in the life of the disciple. It could be a medical crisis, the loss of a job, a divorce, 
an act of God, (tornado, flood, etc.). It is a dynamic that is emotionally affective and one 
that can inhibit or greatly influence intellectual activity.  
 
Jesus leveraged the immediate issues and/or dynamics in the lives of people as an 
entranceway to speak truth and show grace. By doing so, he gained their interest and trust 
and also used the opportunity for immediate application of his words and actions. The 
disciples grew faster and deeper due to this organic, relational, and practical form of 
disciple making. 
 
Examples: 
• He invited fishermen to follow him by telling them he would make them fishers of men 
(Mark 1:16ff). 
• Immediately after preaching in the synagogue and after hearing that Simon’s     
mother-in-law was ill, Jesus went to her and ministered to her (Mark 1:29ff). 
• When 5000 were hungry, Jesus took the opportunity to teach his disciples about faith 
and the power of God by miraculously feeding them (Mark 6:33). On more than one 
occasion, Jesus fed the multitudes that provided an opportunity to teach his disciples. 
• When his disciples questioned him, Jesus took that opportunity to teach and clarify 
their lack of understanding (Mark 7:17ff). 
• When a disciple had a death in the family, Jesus taught about the priority of following 
him (Matthew 8:21). 
• Jesus taught the disciples about worship in response to their indignant reaction to the 
woman who anointed Jesus with expensive perfume (Matt. 26:8ff). 
 
In the absence of a prescribed curriculum, Jesus seized the everyday situations in the 
lives of his disciples and the larger immediate social context as opportunities to speak and 
demonstrate truth that was immediately applicable. 
 
Bill Hull states, “As the old saying goes, ‘Pressure produces.’ The events and 
circumstances of life squeeze out what’s inside us, revealing our spirits. Yet in God’s 
hands, these trying times can re-create our spirit.”1 Put another way, “As we experience 
the trials of life, we are given opportunities to face reality—about ourselves, about others, 
about the givens of our circumstances, about God—to surface false core beliefs.”2 
 
Jesus constantly adjusted his approach to fit his disciple’s context and in so doing, his 
words and actions were always relevant. Greg Ogden comments, “Discipling 
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relationships are customized to the unique growth process of the individuals, whereas 
programs emphasize synchronization and regimentation.”3 Jesus did not only 
acknowledge the issues facing his disciples in their growth process, he intentionally 
leveraged them for the growth benefit of his disciples. 
 
_______________________ 
1 Bill Hull, The Complete Book of Discipleship: On Being and Making Followers of Christ 
(NavPress: Colorado Springs, 2006), Kindle loc. 1815-1816. 
2 Klaus D. Issler, “Inner Core Belief Formation, Spiritual Practices, and The Willing-Doing Gap,” 
Journal of Spiritual Formation and Soul Care 2 no. 2, (2009): 188. 
3 Greg Ogden. Transforming Discipleship: Making Disciples a Few at a Time (InterVarsity Press: 
Downer’s Grove, 2003), Kindle loc. 1277. 
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Artifact Specification 
 
The goal of the Artifact is to assist a disciple maker to adopt and/or adapt Jesus’ 
approach to determining what to do or say in one’s disciple making ministry. The Artifact 
is being tested in the field by the author and a few colleagues. Aspects of the Artifact 
have been tested and implemented for a couple of years. The completed Artifact will be 
made known to friends and colleagues of the author. The author will ask selected 
individuals to use and evaluate the tool and return feedback for updating the tool. The 
author will develop evaluation metrics. As feedback is returned and evaluated, changes 
will be made to the Evernote stack. 
There is one negative note concerning the use of Evernote. There is very little 
control over note format. Only simple adjustments can be made like choice of font and 
font style and the use of colors and lists. However, text and images cannot be placed 
wherever the author determines. There is no ‘publication ready’ capacity built into 
Evernote; it is not within the purpose of the Evernote application. 
Those most likely to use this guide and approach are disciple makers who: 
• Embrace a relational and experiential approach as opposed to a 
programmatic and content driven approach 
• Thrive on spontaneity and change as opposed to regimen and task 
• Stress obedience and wisdom 
• Help disciples develop critical thinking skills rather than to provide 
answers to their questions/issues 
The author wants those who use the Artifact to experience better success in 
assisting their disciple(s) to grow in Christ-like character and reflect Biblical wisdom. It 
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is also expected that a larger number of disciples will become disciple makers. The 
Artifact is organized into an Evernote stack with 5 sub notebooks. Each notebook 
contains articles to inform and guide the disciple maker. The end user must have a smart 
phone, or tablet, or computer. Evernote is multi-platform friendly and free. 
The Artifact is designed to be a conceptual guide and, therefore, the author wants 
to see it used cross-culturally. It is already being tested in Ukraine and it is possible that it 
could be translated into Russian so it would serve Ukraine as well as a number of other 
countries where Russian is the dominant language. Evernote’s basic account is free; there 
is no budget issue for the use of the Artifact in English in Evernote. 
The author’s post-graduation goal concerning the Artifact is to continue to refine 
it. Several trusted colleagues in the US and in Ukraine are using portions of it already. He 
is beginning to receive some feedback and will make changes and additions as needed. 
There is no current plan to publish this guide beyond Evernote. The author desires to 
express a kingdom value; making it available at no cost as broadly as possible. It will be 
communicated through the personal contacts and friends of the author using word of 
mouth and Internet venues like Facebook.
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SECTION 5: POSTSCRIPT 
 
The author’s initial thesis that Jesus’ sensitivity to the personal issues and/or crisis 
in the lives of his disciples informed him as to what to say or do needed to be amended. 
As the author’s research progressed, it became apparent that three other dimensions were 
strong influencers of Jesus’ words and actions. If this had become apparent in the very 
early days of the program, the author would have focused less on the historical 
development of discipleship and more on those three dimensions. 
The Evernote format and multi-platform availability has stimulated interest. 
However, the author would like the guide to become a mobile application. As an 
application it could access more resources quickly and provide more alternative content 
faster to present to a disciple. 
The Artifact’s content is more knowledge focused and the author wanted it to be 
more practice oriented. Practical examples and real life suggestions will be added over 
time to address this deficiency. A particular area for further research is how to transition a 
strong program approach to a more relational approach, especially in Eastern European 
cultures where organized and program approaches are desired. Future dissertations could 
research how to de-contextualize Jesus’ approach in order to facilitate contextualization 
into a different culture.  
The house church movement is gaining momentum globally. China and India 
have been leading the movement and now North America is experiencing house church 
growth. House churches are by nature less programmatic. Further dissertations could 
examine how Jesus’ disciple making approach could impact the quality and growth of the 
house church movement. 
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APPENDIX: JESUS PRINCIPLES 	  
During the course of reading and research for this project, some common 
behaviors were noted in the ministry of Jesus Christ as recorded in the Gospel narratives. 
Perhaps the word principle is too strong. Suffice it to say that Jesus often acted in a 
certain way that is worthy of attention with regard to disciple making ministry. Below is a 
list for consideration. 
• Going Principle 
 Jesus was regularly going. While on the go, he engaged new people and 
discipled existing followers. It was in the course of everyday life that he 
conducted his ministry. This gave Him the opportunity to be a practitioner 
rather than a theoretician. 
 Examples from Mark 1 
 14  “Now after John had been taken into custody, Jesus came 
into Galilee, preaching the gospel of God” 
 16  “As he was going along by the Sea of Galilee” 
 19  “Going on a little farther, he saw James the son of Zebedee, 
and John his brother” 
 21  “They went into Capernaum” 
 29  “They came into the house of Simon and Andrew, with 
James and John” 
 35  “In the early morning, while it was still dark, Jesus got up, 
left the house, and went away to a secluded place, and was 
praying there” 
 38  “Let us go somewhere else to the towns nearby, so that I 
may preach there also; for that is what I came for” 
 39  “And he went into their synagogues throughout all Galilee” 
  
 Infusion of new people was easy as a result of ministry on the go. He never 
lacked the opportunity to meet new people and preach the kingdom of God. 
  
 Training opportunities were always at hand. No special training 
event preparations were ever required because Jesus’ constant going put him face to face 
with all the issues and challenges of life on a daily basis. 
 
  
 Ministry was not ’event oriented’ or ’programmed’ but a natural part of life. His 
lifestyle of going eliminated the need for events or pre-planned ministry opportunities. 
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 Church ministries, parachurch ministries, and individual church ministries 
should all perform their ministries while on the go as much as possible. This thrusts both 
the disciple maker and the disciple into the real world for kingdom impact. 
 
• Initiative Principle  
Jesus turned upside down the customary practice of a person asking a teacher if he 
would disciple him. Instead, Jesus initiated the disciple/teacher relationship by 
approaching a potential disciple and calling/inviting him/her to follow him.  
◦ Mark 1:17. And Jesus said to them, “Follow Me, and I will make you 
become fishers of men.” 
◦ Mark 1:19. “He saw James the son of Zebedee, and John his brother, who 
were also in the boat mending the nets. Immediately he called them.” 
◦ Mark 1:14. As he passed by, he saw Levi the son of Alphaeus sitting in the 
tax booth, and he said to him, “Follow Me.” 
◦ Not all followed him (note the rich young ruler in particular). Mark 10:21-
22 “One thing you lack: go and sell all you possess and give to the poor, 
and you will have treasure in heaven; and come, follow Me. But at these 
words he was saddened, and he went away grieving.” 
◦ His general practice was to pray, go, see, call and/or invite. 
◦ Take the initiative and ask someone you respect to mentor or disciple you. 
Take the initiative and ask someone to be your disciple. 
 
• Relational Principle 
Focus on relational networks. 
◦ Jesus invited brothers to follow him, thus making a significant impact on a 
family network. (James and John; Andrew and Peter) 
◦ Jesus chose a number of disciples, like James and John, from a network of 
fishermen where there were friends and colleagues. This provided an 
established network of communication where Jesus’ impact could 
intensify and broaden. 
◦ Levi, the tax collector had a network of friends and Levi invited them to 
his house to meet Jesus. 
 
• Fertilization Principle 
◦ Focus on Plants, not Weeds. (Those who are willing and eager as opposed 
to those who are indifferent.) 
◦ When interacting with his disciples, Jesus spoke negatively of no one 
except for the corrupt religious leaders. Jesus’ narrative was positive and 
constructive, often with a kingdom perspective. 
◦ Even when confronting an obvious sinner, rather than a long speech of 
judgment, he directed the person to leave their sinful behavior and follow 
God. 
 
• Qualification Principle 
◦ Jesus did not disqualify people; he invited people to follow and looked for 
obedience. 
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◦ Jesus had a simple two-fold approach to qualifying potential disciples. 
▪ First, Jesus invited and if the potential disciple showed obedience 
by following, he qualified himself. This in keeping with the Great 
Commission in which Jesus identifies the goal to obey his 
commands. 
▪ Second, during the course of following, Jesus would occasionally 
raise the bar by giving a deeper insight into who he was and what it 
meant to follow him. Example: John 6:41-66 where Jesus teaches 
about his body and blood and “as a result of this many of his 
disciples withdrew and were not walking with him anymore.” 
▪ Note Matt. 8:19-22. 
 
• Real Life Theological Training 
◦ Jesus taught theology in the context of his engagement of real life. He 
moved theological training from the classroom to the market, to the 
pathways of commerce, and to the public gathering places. 
◦ For Jesus, theology did not have to look for application. It was in the 
course of life that theology erupted and found ready crevices of life to fill 
with truth. 
 
• Obedience Principle 
◦ Jesus was not overly focused on developing his disciples’ intellect. He was 
very concerned with their obedience. 
◦ Jesus was concerned with the application of information, or wisdom and 
wisdom is the progenitor of obedience. 
 
• Funnel Principle 
◦ Though Jesus spent most of his time with his chosen disciples, his         
on-the-go style of ministry regularly provided him exposure with new 
people.  
◦ His constant infusion of new followers gave him an expanded number 
from which to chose key people. He chose 12 of his disciples to be 
apostles. 
 
• Crisis Principle 
◦ There is a direct proportional relationship between discipleship at the 
moment of crisis and the growth from that moment of input. 
◦ Crisis + need + relational discipleship = fast, effective, quality growth. 
◦ Use crisis moments for purpose of discipleship. 
 
• Reproduction Principle 
◦ Quality + quantity discipleship = quality and quantity disciples 
◦ Quantity rarely produces quality, but quality often produces quantity and 
quality. 
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• Personal Principle 
◦ Practical as opposed to theoretical. 
◦ Organic as opposed to programmatic. 
◦ Relational as opposed to organizational. 
◦ Direct	  proportional	  relationship	  between	  quality	  of	  personal	  relationship	  and	  disciple’s	  growth	  and	  reproduction.
92 
 
BIBLIOGRAPHY 
	  
Andrews, Alan, ed. The Kingdom Life: A Practical Theology of Discipleship and 
Spiritual Formation. Colorado Springs, CO: NavPress, 2010. 
Arensen, Allen G. “Making Disciples According to Christ's Plan.” Evangelical Missions 
Quarterly 16, no. 2, 1980: 103-6. 
Barna, George. Growing True Disciples. Colorado Springs, CO: Waterbrook Press, 2001. 
Bonhoeffer, Dietrich. Spiritual Care. Minneapolis, MN: Fortress Press, 1985. 
_____. The Cost of Discipleship. New York, NY: Touchstone, 1995. 
Borg, Marcus J., and N. T. Wright. The Meaning of Jesus (Plus). New York, NY: 
HarperCollins Publishers Inc., 1999. 
Breen, Mike, and Steve Cockram. Building A Discipleship Culture. Pawley's Island, SC: 
3 Dimensional Ministries, 2011. 
Bruce, Alexander Balmain. Training of The Twelve. Grand Rapids, MI: Kregel 
Publications, 1971. 
Calenberg, Richard D. The New Testament Doctrine of Discipleship. Dissertation, Grace 
Theological Seminary, unpublished, 1981. 
Carson, D. A. Becoming Conversant with The Emerging Church: Understanding a 
Movement and Its Implications. Grand Rapids, MI: Zondervan, 2009. 
Cavanaugh, William T. Being Consumed. Grand Rapids, MI: W. B. Eerdmans, 2008. 
Coleman, Robert E. The Master Plan of Evangelism. Grand Rapids, MI: Revell, 2010. 
Collinson, Sylvia Wilkey. “Making Disciples and The Christian Faith.” Evangelical 
Review of Theology 29, no. 3 (2005): 240-250. 
Cox, Jr., William F. “Clearing House: Kingdom Education.” Journal of Research on 
Christian Education 20, no. 3 (2011): 340. 
Dodson, Jonathan K. Gospel Centered Discipleship. Wheaton, IL: Crossway, 2012. 
Dunn, James D. G. Jesus' Call to Discipleship (Understanding Jesus Today). New York, 
NY: Cambridge University Press, 1992. 
Easum, Bill. “Growing in Spurts.” Leadership Journal, no. Spring (2010): 53. 
Eims, Leroy. The Lost Art of Disciple Making. Grand Rapids, MI: Zondervan, 1978. 
93 
 
Forest III, Stephen Paul, and Tim O. Peterson. “It's Called Andragogy.” Academy of 
Management Learning & Education 5, no. 1 (2006): 112-116. 
Foster, Richard. The Reformed Pastor. 1989 Edition. Carlisle, PA: The Banner of Truth 
Trust, 1989. 
Franzmann, Martin H. “Studies in Discipleship.” Concordia Theological Monthly 
(Concordia Publishing House) 31, no. 10 (October 1960): 607-625. 
Geiger, Eric, Michael Kelley, and Philip Nation. Transformational Discipleship. 
Nashville, TN: B&H Publishing Group, 2012. 
Grabbe, Lester. Introduction to First Century Judaism. New York, NY: T. & T. Clark 
Publishers, 2000. 
Guthrie, Donald. New Testament Theology. Downers Grove, IL: Intervarsity Press, 1981. 
Harlow, John J. Colins and Daniel C. The Eerdmans Dictionary of Early Judaism. Grand 
Rapids, MI: Wm. B. Eerdmans Publishing Co., 2010. 
Havighurst, Robert. Human Development and Education. New York, NY: Longmans, 
Green and Co, 1952. 
Hengel, Martin. Judaism and Hellinism: Studies in Their Encounter in Palestine During 
the Early Hellenistic Period. Translated by John Bowden. Philidelphia, PA: 
Fortress Press, 1974. 
Hirsch, Alan, and Hirsh Debra. Untamed (Shapevine): Reactivating a Missional Form of 
Discipleship. Grand Rapids, MI: Baker Books, 2010. 
Hoerber, Robert G. “Mathetes.” Concordia Journal 6, no. 5 (September 1980): 181-182. 
Holladay, Tom. The Relationship Principles of Jesus. Grand Rapids, MI: Zondervan, 
2008. 
Holland, J. T. Ph.D. “Jesus, A Model for Ministry.” Journal of Pastoral Care (J.T. 
Holland), 1982: 255-264. 
Hull, Bill. Jesus Christ Disciplemaker. Grand Rapids, MI: Baker Books, 1984. 
_____. The Complete Book of Discipleship. Colorado Springs, CO: Navpress, 2006. 
Issler, Klaus D. “Inner Core Belief Formation, Spiritual Practices, and The Willing-
Doing Gap.” Journal of Spiritual Formation and Soul Care 2, no. 2 (2009): 188. 
Jardine, Murray. The Making and Unmaking of Technological Society. Grand Rapids, 
MI: Brazos Press, 2004. 
Jeffers, James S. The Greco-Roman World of the New Testament Era - Exploring the 
Background of Early Christianity. Downers Grove, IL: InterVarsity Press, 1999. 
94 
 
Kealy. “Jesus the Unqualified Teacher.” AFER, 1977 йил 1-August: 228-233. 
Knowles, Malcolm S. “Adult Learning Processes: Pedagogy and Andragogy.” Religious 
Education 72 (Mar-Apr 1977): 206-207. 
Krallmann. Mentoring for Mission. Waynesboro, GA: Authentic Media, 2002. 
Kvalbein, Hans. “Go therefore and make disciples : the concept of discipleship in the 
New Testament.” Themelios 13 (January February 1988): 48-53. 
Ladd, George Eldon. The Presence of The Future. Grand Rapids, MI: William B. 
Eerdman's Publishing Co., 1974. 
Levison, John R. The Spirit in First-Century Judaism. Leiden: Brill, 1997. 
Linden, William M. The Historical Jesus for Beginners. Eugene, OR: Wipf and Stock 
Publishers, 2008. 
Longenecker, Richard. Patterns of Discipleship in the New Testament. Grand Rapids, MI: 
William B. Eerdmans Publishing Co., 1996. 
Lowery, Jessica, and Dennis McCallum. Creative Disciple Making. Columbus, OH: 
Xenos Christian Fellowship, 2006. 
_____. Creative Disciple Making. Columbus, OH: Xenos Christian Fellowship. 
_____. Organic Discipleship: Mentoring Others Into Spiritual Maturity and Leadership. 
Houston, Tx: New Paradigm Publishing, 2006. 
Luter, A. Boyd. A New Testament Theology of Discipling. dissertation, Dallas 
Theological Seminary, unpublished, 1985. 
Malphurs, Aubrey. A New Kind of Church: Understanding Models of Ministry for the 
21st Century. Grand Rapids, MI: Baker Books, 2007. 
_____. Strategic Disciple Making: A Practical Tool for Successful Ministry. Grand 
Rapids, MI: Baker Books, 2009. 
Matthews, Keith J. The Kingdom Life. Edited by Alan Andrews. Colorado Springs, CO: 
NavPress, 2010. 
McCallum, Dennis, and Jessica Lowery. Organic Discipleship: Mentoring Others Into 
Spiritual Maturity and Leadership. Houston, Tx: New Paradigm Publishing, 
2006. 
McEwen, Rhonda. “Learning That Transforms: For The Sake of His Kingdom.” 
Christian Education Journal 9, no. 2 (2012). 
McNeal, Reggie. Missional Renaissance: Changing the Scorecard for the Church. San 
Francisco, CA: Jossey-Bass, 2009. 
95 
 
Meyers, Joseph R. Organic Community. Grand Rapids, MI: Baker Books, 2007. 
Miller, Vincent J. Consuming Religion. London: The Continuum International 
Pumlishing Group Ltd, 2009. 
Moore, Waylon B. Multiplying Disciples: The New Testament Method for Church 
Growth. Tampa, FL: Missions Unlimited, 1981. 
Morgan, Christopher W., and Robert A. Peterson. The Kingdom of God. Wheaton, IL: 
Crossway, 2012. 
Mursell, Gordon. The Story of Christian Spirituality: Two Thousand Years, From East to 
West. Oxford: Lion Publishing plc, 2001. 
NAS Exhaustive Concordance of the Bible with Hebrew-Aramaic and Greek 
Dictionaries. 1 Chronicles 25:8. The Lockman Foundation. 1981, 1988. 
http://biblesuite.com/hebrew/8527.htm (accessed 2013 йил 2-April). 
New American Standard Bible. La Habra, CA: The Lockman Foundation, 1995. 
Nohria, Nitin, and Rakesh Khurana. Handbook of Leadership Theory and Practice. 
Boston, MA: Harvard Business Press, 2010. 
Ogden, Greg. Discipleship Essentials. Downer's Grove, IL: InterVarsty Press, 1998. 
_____. Transforming Discipleship. Downers Grove, IL: InterVarsity Press, 2003. 
Olson, Stanley J. Grenz and Roger E. Who Needs Theology. Downers Grove, IL: 
InterVarsity Press, 1996. 
Peterson, Eugene. Christ Plays in Ten Thousand Places: A Conversation in Spiritual 
Theology. Grand Rapids, MI: Eerdmans, 2005. 
Phillip, Shelldrake. Spirituality: A Brief History. Chichester, West Sussex: Wiley-
Blackwell, 2013. 
Pink, Sarah. Doing Visual Ethnography. Second. Thousand Oaks, CA: Sage Publications, 
2007. 
Platt, David. Follow Me. Carol Stream, IL: Tyndale House Publishers, 2013. 
Putman, Jim. Real Life Discipleship. Colorado Springs, CO: NavPress, 2010. 
Rabinowitz, Louis Isaac. “Rabbi, Rabbinate.” Encyclopedia Judaica. Vol. 17. Edited by 
Michael Berenbaum and Fred Skolnik. Detroit, MI: Keter Publishing, 2007. 
Riches, John. The World of Jesus: First-Century Judaism in Crisis (Understanding Jesus 
Today). New York, NY: Cambridge University Press, 1990. 
Rinehart, Stacy. Accessed March 14, 2013, 
http://www.mentorlink.org/index.php/resources/passing-it-on/ 
96 
 
Robinson Sr., C. Jeffrey. “The Home is an Earthly Kingdom: Family Discipleship 
Among Reformer and Puritans.” The Journal of Discipleship and Family 
Ministry, no. 3 (2012): 1. 
Robinson, George. Essential Judaism: A Complete Guide to Beliefs, Customs & Rituals. 
New York, NY: Pocket Books, 2000. 
Russ, Eric. Discipleship Defined. Akron, OH: Xulon Press, 2010. 
Song, Minho. “Contextualization and Discipleship: Closing the Gap Between Theory and 
Practice.” Evangelical Review of Theology 30, no. 3 (2006): 253. 
Spader, Dann. Walking As Jesus Walked: Making Disciples the Way Jesus Did. Chicago, 
IL: Moody Publishers, 2011. 
Stein, Robert H. A Survey of the Life of Christ. Downers Grove, IL: IVP Academic, 1996. 
Stetzer, Ed, and Thom S. Rainer. Transformational Church. Nashville, TN: Broadman 
and Holman, 2010. 
Stott, John. The Radical Disciple: Some Neglected Aspects of Our Calling. Downer's 
Grove, IL: InterVarsity Press, 2012. 
Sweet, Leonard. I Am A Follower. Nashville, TN: Thomas Nelson, 2012. 
Sweet, Leonard, and Frank Viola. Jesus Manifesto: Restoring the Supremacy and 
Sovereignty of Jesus Christ. Nashville, TN: Thomas Nelson, 2010. 
Taylor, Bryan, and Kroth Michael. “A Single Conversation with A Wise Man Is Better 
Than Ten Years of Study: A Model for Testing Methodologies for Pedagogy or 
Andragogy.” Journal of the Scholarship of Teaching and Learning, June 2009: 
47. 
The Barna Group. Barna GroupAmerican Lifestyles Mix Compassion and Self-Oriented 
Behavior. February 5, 2007. Accessed August 16, 2013. 
https://www.barna.org/barna-update/article/20-donorscause/110-american-
lifestyles-mix-compassion-and-self-oriented-behavior#.UhaavRb8GDo 
_____. House Church Involvement is Growing. June 19, 2006. Accessed March 20, 2013. 
http://www.barna.org/barna-update/article/19-organic-church/151-house-church-
involvement-is-growing  
Theissen, Gerd. Historical Jesus: A Comprehensive Guide. Minneapolis, MN: Augsburg 
Fortress, 1998. 
Tickle, Phyllis. Emergence Christianity: What It Is, Where It Is Going, and Why It 
Matters. Grand Rapids, MI: Baker Books, 2012. 
Vos, Geerhardus. The Kingdom of God. Fig Electronic Edition. Fig, 2012. 
Vries, Manfred Kets De. The Leadership Mystique. Edinburg Gate: Prentice Hall, 2006. 
97 
 
Waits, Travis. The Authenticity Void. Denver, CO: Travis Waits, LLC., 2013. 
Watson, David. Called and Committed: World Changing Discipleship. Wheaton, IL: 
Harold Shaw Publishing, 1982. 
_____. Discipleship. 3rd. London: Hodder & Stoughton, 1981. 
Watson, David, and Paul Watson. Contagious Disciple Making: Leading Others on A 
Journey of Discovery. Nashville, TN: Thomas Nelson, 2014. 
Werner, Erhard, Michael C. Jensen, and Steve Zaffron. “Integrity: A Positive Model That 
Incorporates the Normative Phenomena of Morality, Ethics, and Legality.” 
Barbados Group, April 2008. 
Wheatley, Margaret J. Leadership and the New Science: Discovering Order in a Chaotic 
World Revised. San Fransisco, CA: Berrett-Koehler Publishers, 1999. 
Wilkins, Michael J. Following the Master. Grand Rapids, MI: Zondervan Publishing 
House, 1992. 
Willard, Dallas. The Divine Conspiracy. New York, NY: HarperCollins Publishers, Inc., 
2009. 
_____. The Great Omission: Reclaiming Jesus’s Essential Teachings on Discipleship. 
New York, NY: HarperCollins Publishers, Inc., 2006. 
Witherington, Ben. The Christology of Jesus. Minneapolis, MN: Augsburg Fortress, 
1990. 
Wright, N. T. Following Jesus: Biblical Reflections on Discipleship. Grand Rapids, MI: 
Wm. B. Eerdmans, 1995. 
_____. Jesus and the Victory of God (Christian Origins and the Question of God. Vol. 2. 
Minneapolis, MN: Fortress Press, 1996. 
_____. The New Testament and The People of God. Minneapolis, MN: Fortress Press, 
1992. 
Wringe, Colin. “Teaching Learning and Discipleship: Education beyond Knowledge 
Transfer.” Journal of Philosophy of Education 43, no. 2 (2009). 
Young, Brad H. Meet the Rabbis Rabbinic Thought and the Teachings of Jesus. Grand 
Rapids, MI: Baker Academic, 2007. 
